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THE LENTEN MIND OF THE CHURCH 
PARTICIPATION OUTLINES’ 


THIRD SUNDAY OF LENT 


ARELY in Christian history has there been a greater 
need of entering wholeheartedly into the Lenten mind 
of the Church than at present. A tremendous contest 
is on, and we are to take our Christian part therein. 
“We do not think it necessary to warn upright and 

faithful children of the Church against the impious and nefarious 

character of Communism,” says our Holy Father in Quadragesimo 

Anno. “But We cannot contemplate without sorrow the heedless- 

ness of those who seem to make light of these imminent dangers and 
with stolid indifference allow the propagation far and wide of those 

doctrines which seek by violence and bloodshed the destruction of 
all society."” What above all is to be done? The Holy Father himself 
has answered in his address to the labor pilgrims at the celebration 
of the fortieth anniversary of the Rerum Novarum, and has put, as 
he said, ‘‘into three words all the eloquence of the Rerum Novarum 
and the Quadragestmo Anno for whatever the Catholic program 
of Catholic direction, individual or social. Here are the three words: 
prayer, action, sacrifice . . . prayer in the first place.’’ Is there a more 
opportune time during which to muster all our spiritual forces and 
aids than this most sacred time of Lent? And what better means 
can we conceive than an active, wholehearted taking part in the 
Lenten prayer-life of the universal Church? 





ee see Living with the Church, pp. 38-84; The Mind of the Missal, 
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The contest, to be sure, begins with the right ordering of our 


unruly selves. 


Prevalent more or less in all ages, but far-flung and most insidious today, 
the warfare is at bottom between the flesh and the spirit, between the powers of 
darkness and the powers of light, between those who are against their God and 
Savior and those who are with Him. Apparently the nether influences are vic- 
torious; God, however, is all-powerful, and those who are with Him achieve a 
great victory in the end. 

At Matins we see how the envious sons of Jacob plotted their brother 
Joseph’s death, but contented themselves with selling him to Egypt-bound Is- 
maelite traders. We also recall how Joseph, in Egypt, overcame a temptress by 
flight, and how, as acting ruler of Egypt, he forgave his brethren and munifi- 
cently provided for them. God was with Joseph. Referring to the Gospel read- 
ing, the Venerable Bede, in the Homily, shows how our Lord overcame not only 
the physical disabilities of one blind and dumb, but also the infernal spirit in 
whose power the man was. ““That,’’ he comments, ‘“‘which then took place in 
the flesh, is daily fulfilled in those who convert to the faith: in that after the 
casting out of the demon, they behold the light of faith, and that their former 
dumb mouths opened unto the praise of God.’’ With the antiphons and psalms 
at Lauds we speak forth our praises of God. 

In former times (beginning with this Sunday and continuing till Pas- 
sion Sunday) the Church seven times examined the catechumens and as often 
exorcised them. It is well to remember our Baptism at which the Church claimed 
us for God, commanded in God’s name that the spirit of evil withdraw from us, 
cleansed us from sin, and anointed us as the Lord’s adopted children of the light. 


I. 1. For the celebration of holy Mass, the Station-church 
being that of St. Lawrence Outside the Walls,’ the martyr’s mem- 
ory exemplifies how victory over the “‘stronger one’’ is assured. The 
Introit has us say with him: “‘My eyes are ever towards the Lord, 
for He shall take my feet out of the snare.’”” 2. Upon our humble 
prayer, “Stretch forth in our defense the right hand of Thy maj- 
esty’’ (Collect), we learn (a) from the Epistle that, having dedi- 
cated ourselves to God, we “‘walk in love, as Christ also hath loved 
us and hath delivered Himself for us, an oblation and a sacrifice 
to God for an odor of sweetness’; for ‘‘no unclean or covetous 
person .. . hath an inheritance in the kingdom of Christ and God.” 
(b) The Gospel teaches us that we cannot but face ruin unless we 
remain with Christ. With Him we can overcome the “‘stronger 
one.”’ Where Christ is not, there the unclean spirit, once driven out 
(at our Baptism), returns ‘“‘with seven other spirits more wicked 
than himself.’’ 2. We rejoice at what we have heard regarding the 
ways of God in our behalf. The Gospel reading closes with our 
Lord’s word, “Blessed are they who hear the word of God, and 
keep it’’; and at the Offertory, at which we rededicate ourselves to 


1See Orate Fratres, Vol. VI, p. 61 
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God, we are gladdened at His ways and say, ““Thy servant keepeth 
them.’’ 3. To appear worthy before Him in celebrating the holy 
Sacrifice, we pray that He ‘‘cleanse away our sins and sanctify our 
bodies and minds” (Secret). 

II. 1. Now, upon singing the praises of God in the Preface 
and asking Him to accept our offering, what we have heard and 
prayed for is to be realized. (a) At the Consecration, our Lord, 
out of love for us, again ‘delivers Himself’’ upon our altar as ‘‘an 
oblation and a sacrifice to God,”” so that we may have the remis- 
sion of our sins. (b) Christ is there, and the evil one is driven 
away. In, with, and through our Lord we offer to our heavenly 
Father a most pleasing Sacrifice. (c) In holy Communion’ our 
Lord and we are united in most intimate friendship, and to our 
great rejoicing (Communion antiphon). 2. Our human nature re- 
maining with us, there remains also the danger of a relapse; hence, 
lest it be said of us, ‘“The last state of that man becomes worse 
than the first’’ (Gospel), we, who have just been the “‘partakers 
of so great a mystery,’’ pray to be absolved ‘from all guilt and 
dangers’’ (Postcommunion). 


FEAST OF THE ANNUNCIATION’ 
(March 25) 


The feast of the Annunciation of the Blessed Virgin Mary, in a sense one 
of the year’s greatest, solemnly commemorates the moment of our Lord’s begin- 
ning His human life in the virginal womb of our Blessed Lady. There is also 
the further commemoration of her most intimate participation in our Lord’s 
redemptive work. Thus we are reminded of the unfathomable love of God for 
mankind, a love that moved the Second Person of the Most Holy Trinity to 
take upon Himself our human nature in order to lift up fallen man to share 
again in the divine nature.* The event commemorated also gave birth to the ‘Hail 
Mary.” With the practice of praying the Angelus, we thrice daily recall the solemn 
moment of our Lord’s incarnation. 

In the Divine Office, while contemplating the instances of the event, we 
greet our Blessed Lady again and again, and in psalms and canticles we send forth 
our praises to the Most High. The prophecies, the accounts of their fulfilment 
and the interpretations deepen our appreciation of the work of God in our be- 





‘Communion certainly belongs to the “completeness” of the holy Sacrifice. 
Formerly ali the assisting faithful also communicated. The Council of Trent up- 
held the tradition (Sess. 22, c. 6) and the present Code of Canon Law requires 
that “the faithful be encouraged to nourish themselves frequently, daily even, with 
the Eucharistic Bread” (Can. 863). 

*This feast, like that of the Purification of our Blessed Lady, is observed ac- 
cording to the chronological order with reference to our Lord’s birthday. For 
— on the feast see Living with the Church, p. 151; The Mind of the Missal, 
p. 227. 


*Cf. the prayer Deus qui humanae at the Offertory of Mass. 
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half. Pope St. Leo the Great, in the second Nocturn, tells us: ““The almighty and 
merciful God, whose nature is goodness, whose will is power, and whose work 
is mercy, immediately upon the devil’s malicious delivering us up to death with 
the poison of his envy, foretold at the outset of His creative work on earth the 
predestined saving means of His fatherly goodness for the renewal of mortals; 
and this on declaring to the serpent that a Child born of woman would crush 
with His power that head which he so proudly reared; that is, Christ was to 
appear in a visible body—and thus He pointed to One who would be both 
God and Man, born of a Virgin, and who would, in His stainless birth, over- 
come the violation of the human race.” 

I. 1. At holy Mass, filled with gratitude at the thought of 
having become “‘the rich among the people’’ because of Mary’s fiat 
and the Redeemer’s coming into our life, (a) we appear with gifts 
and entreat her for help so that we, too, may be “brought to the 
King . . . in gladness and rejoicing’”’ (Introit); (b) we entreat God 
above all, the Giver of all grace, that ‘“‘we may be helped by her 
intercession’ (Collect). 2. (a) On hearing, in the Epistle, the 
prophecy of Isaias: ‘“Behold a Virgin shall conceive a Son, and His 
name shall be called Emmanuel’’—God with us—we cannot but 
sing in Mary’s praise: ‘‘God hath blessed thee forever, because of 
truth, and meekness, and justice . . . for the King hath greatly de- 
sired thy beauty’’ (Gradual and Tract); (b) on learning from 
the Gospel how the prophecy was realized in the greatest historical 
event of all times, we solemnly profess our faith in Him “who for 
us and for our salvation came down from heaven, and was incarnate 
by the Holy Ghost of the Virgin Mary and was made Man” 
(Credo). 


II. While we address our blessed Lady in the very words of 
the Angel of the Annunciation (Offertory antiphon), we must 
also become aware of the tremendous debt we owe to the Father 
for having sent us His divine Son. 1. Conformably, we offer, to- 
gether with the bread and wine of the oblation, our human gifts 
of praise and gratitude, and we rededicate our life to Him; at the 
same time we beseech Him that His purpose in sending His divine 
Son may be further realized in us: that we ‘‘may deserve to arrive 
at eternal joy’ (Secret). 2. At the Consecration the Father renews 
His Gift to us; and now, united with all present in Christ, we sac- 
rifice this Gift, Christ Himself and ourselves in and with Him 
(Unde et memores, Supra quae) ; and again we pray for “‘heavenly 
blessing and grace” (Supplices). 3. (a) Our prayer is heard on re- 
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ceiving not only grace but the Author thereof in holy Communion: 
Mary received Him by special grace of the Holy Spirit; we receive 
Him by the sacramental grace of the same Spirit. (b) Having par- 
ticipated in the holy mysteries, we would remain faithful to our 
promises; but for this, too, grace is needed, and so we pray, in the 
Postcommunion, that we may “‘be brought to the glory of His 
resurrection.” 


FOURTH SUNDAY OF LENT 


On this mid-Lenten Sunday the liturgy, especially that of the Mass, is in 
a joyous mood. Advent has its Gaudete Sunday, Lent its Laetare Sunday.’ And 
there is good cause for rejoicing. The half of Lent with its fast, abstinence, and 
labors to square our life with the divine righteousness, holiness and love, is be- 
hind us. Before us is the approaching Resurrection Sunday. Nature, too, is glad- 
dening us with its stirrings of renewed life. Christians at Rome formerly used 
to bring the early blossoming roses (symbolic of resurrection) to church, to pre- 
sent them to one another, especially to the catechumens who were eagerly look- 
ing forward to their baptismal rebirth at Easter. Today the Holy Father blesses 
the Golden Rose which he presents to some illustrious church or place or person 
in token of esteem. Rose-colored vestments are in order on this Sunday, and 
again at Mass the organ accompanies the joyous chants. 


The Divine Office is cast in a somber mood. While on the one hand we 
have great cause for rejoicing, on the other we also keenly feel the weight of 
self-denials; and because of the unruliness still in our members we are conscious 
that much labor is still to be undergone. St. Basil the Great in the second Noc- 
turn, speaks to us of fasting and refers to Moses (the subject of the first) as 
exemplifying its purifying power and as deriving therefrom needed spiritual 
vigor. ‘“The gluttony of the people below led them into idolatry and covered 
them with blemishes.’’ The responsories recall how Moses contended with Pharao 
for the release of the Israelites; how he led them through the waters of the Red 
Sea which closed in upon and overcame the enemy; how he became the lawgiver 
of his people, their provider and guide on the way to the Promised Land. Moses 
was a type of Christ, and this the catechumens under instruction were to under- 
stand on their being enrolled among the chosen people of the New Law. Of this 
people Christ is the new Moses, the successful contender against the infernal enemy 
for the souls of His own, whom He was to lead through the saving waters of 
Baptism, the provider of the Bread of Life and the waters of grace,” the guide 
through the desert of life to the promised land of heaven. 

Today's Station-church is the Basilica of the Holy Cross in Jerusalem, the 
“Jerusalem’’ of Rome,* which has occasioned the reference in the Mass, now to 
the new Jerusalem or the new Mount Sion, now to the ‘free woman” mentioned 
by St. Paul in the Epistle, signifying our mother the Church, the Bride of Christ, 
again to the heavenly Jerusalem. 


1The first words of the respective Introits. 

*See John 6, 31-35; 48-59. 

®*The basilica, on the Coelian hill in Rome, is on the site of the palace once 
occupied by St. Helena, mother of Constantine. This palace she converted into a 
sanctuary to enshrine the relics of the true Cross. With the present basilica Rome 


has her Jerusalem, as with that of St. Mary Major, in which portions of the 
manger are preserved, she has her Bethlehem. See also Orate Fratres Vol. VI, 


Pp. 160. 
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I. 1. (a) “Rejoice, O Jerusalem,’ we of the Church bid one 
another in the Introit; ‘“Come together all you that love her . 
we shall go into the house of the Lord.’’ (b) The joy is not un- 
mixed—there is the recollection of disorders still within us and of 
their consequences; therefore we turn to God, in the Collect, ad- 
mitting our deserts and confidently seeking the comfort of His 
grace. 2. While the faithful already know of it, those still under 
instruction now learn of the high estate which they are approach- 
ing. St. Paul typifies the Old Testament by the slave woman Agar 
(whose son Ismael was bereft of heritage), meaning the Jews who 
were under the bondage of the Mosaic law; and the New Testa- 
ment by the free and once barren woman Sara (Abraham's right- 
ful wife, whose son of the promise, Isaac, came into all of his fa- 
ther’s possessions), meaning us Christians of the Church—that 
higher Jerusalem ‘“‘which is our mother’’—‘‘free by the freedom 
wherewith Christ has made us free.’ Now again, in the Gradual 
and Tract, there is rejoicing. 3. The muitiplication of the loaves 
and fishes, recounted in the Gospel, on the one hand is indicative 
of the respite from fasting on this day of rejoicing; on the other, 
it is a symbol of the holy Eucharist: Christ is at once our Jchthus* 
and our Bread of Life to sustain and prepare us for the spiritual 
celebration in the heavenly Jerusalem. 


II. 1. With the vivid recollection of what we have heard in 
the readings, we begin taking part in the Mass of the Faithful with 
a joyous anthem: “‘Praise ye the Lord, for He is good; sing ye to 
His name, for He is sweet.’’ 2. In praise and thanksgiving, we offer 
to our heavenly Father the holy Sacrifice, at the same time beseech- 
ing Him that it may redound to our spiritual profit (Secret). 3. 
(a) On partaking of the Bread of Life, we come into the reality 
of what the multiplication of loaves prefigured, and an immeasur- 
ably greater miracle than the falling of manna in the desert for the 
Israelites. With our Manna we have the promise of eternal life and 
the possession of that land whither ‘‘the tribes go up, the tribes 
of the Lord, to praise Thy name, O Lord’’ (Communion anti- 





1See Gen. ch. 16; 17, 1521; 18, 9-19; 21, 1-21; John 1, 11-13; Rom, 9, 7-9. 


2The five letters of the Greek word for fish form an acrostic beginning the 
words meaning Jesus Christ the Son of God and Savior. 
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phon). (b) That we ever celebrate these holy Mysteries with sin- 
cere homage and faithful minds is our final prayer. 


PASSION SUNDAY 


With this Sunday begins the fortnight during which, on participating in 
the liturgy, we are almost exclusively concerned with the passion, i.e., the sacri- 
ficial suffering and death of the Just One because of humanity's sins. Today we 
see the crucifix, statues and pictures upon the altars shrouded with a violet veil, 
be it to express deep reverence for our Redeemer, abject sorrow because of His 
sufferings, or to signify His going into hiding to escape from His persecutors. 

The Chapter of Vespers and of Lauds introduces the mystery of the Re- 
demption: ‘‘Christ being come an highpriest of the good things to come, by a 
greater and more perfect dwelling not made with hand, that is, not of this crea- 
tion, neither by the blood of goats or of calves, but by His own blood, entered 
once into the holies, having obtained eternal redemption’’ (Heb. 9, 11-12). The 
Invitatory at Matins: ‘“Today if you shall hear the voice of the Lord, harden 
not your hearts.” 

The prophet speaking to us during Passiontide is Jeremias who, like our 
Redeemer, was hated, persecuted, and put to death by his own people. Pope St. 
Leo the Great, in the second Nocturn, informs us that the institutions of this time 
of preparation for the Paschal feast are meant for our transformation. They 
stand in intimate relationship to the mercy of God. Thus the greater fast has 
been ordained so that we all take some part in our Lord’s Cross; for the Apostle 
says, “If we suffer with Him, we shall also be glorified with Him.’’ And Pope 
St. Gregory, in the Homily, bids us: “Recall your life to the eyes of the spirit, 
and in profound contemplation be filled with fear with regard to what proceeds 
from the mouth of Him who i is the Truth: ‘Therefore you heed not, because you 
do not belong to 

The Station- church being that of St. Peter, we are reminded of the cruci- 
fixion of the first Vicar of Christ, who, ‘‘not greater than the Master,”’ sacri- 
ficed his life for God. If in Christian self-sacrifice we participate in the continua- 
tion and completion of the Sacrifice of Calvary, in holy Mass and in daily life, 
ours will be a death and burial in and with Christ, but also a glorious resurrection. 


I. 1. (a) In the Introit of the Mass,’ Christ is represented as 
calling upon His heavenly Father to decide the issue between Him- 
self and ‘‘the nation that is not holy,’’ and to deliver Him ‘from 
the unjust and deceitful man’ (the betrayer). (b) With and 
through Christ we pray to the Father mercifully to look to the 
bodily and spiritual welfare of His ‘‘family,’’ i.e., the Church, the 
members of Christ’s Mystical Body. 2. (a) From the Epistle we 
learn that our Highpriest and Victim “‘offered Himself unspotted 
unto God to cleanse our conscience from dead works, to serve the 
living God. And therefore He is the Mediator of the New Testa- 
ment’’—the God-Man who sacrificed His life to redeem man and 
restore the bond of grace between man and God which sin had 





1The words beginning the Introit being those of the psalm recited in the pre- 
liminary prayers, this psalm is omitted during this time. The doxology, convey- 
ing a note of joy, is omitted from the antiphonal and responsorial psalmody. 
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severed.’ (b) The Gradual and Tract indicate how the issue would 
be decided: He would be exalted, but first would have to suffer. 
(c) With the Gospel we see the Sinless One, who was with the 
Father from all eternity (‘Before Abraham was, I am’’) accused 
of having a devil and considered deserving to be stoned—the be- 
ginnings of the torrent of suffering are already upon Him. 


II. 1. (a) Our Offertory gift includes ourselves: Having con- 
fessed our faith in the Creed, we are again resolved, with God's as- 
sistance, not only to confess God’s word with our whole heart, 
but also to “live and keep” it. (b) With the Secret we pray that 
by the mercy of God we be ‘“‘absolved from the bonds of our 
wickedness,’’ so as to be truly united with our Highpriest for the 
offering of our sacrificial thanksgiving Gift. (c) So “‘it is truly 
meet and just’’—God having “‘set the salvation of mankind upon 
the tree of the Cross, so that whence death came, thence also life 
might arise again’’ (Preface). 2. In the Consecration, our High- 
priest renews His Sacrifice, so that through Him as Mediator we 
pay our homage to divine justice. At the same time we receive of 
God’s mercy, for the Sacrifice is “‘unto the remission of sins.’” 3. 
(a) Of the sacrificial banquet we partake in commemoration of 
our Lord’s having provided, at the Last Supper, for the perpetual 
renewal of the Sacrifice of the Cross, and we become most inti- 
mately reunited with God. (b) Thus refreshed in the supernatural 
life of the soul, we now ask God to “‘assist us . . . and defend with 
continual support,’’ not us alone but also those who have partici- 
pated in the divine Mysteries with us (Postcommunion). 


iMan having ignored God’s sovereignty by the sin of disobedience already in 
paradise, fell under the law of God’s justice and became subject to temporal as 
well as eternal death. Now destruction unto death means the shedding of blood. 
Even this could not satisfy divine justice, since finite humanity is incapable of 
attoning for an outrage committed against an infinite God. To have man acknowl- 
edge at least his deserts, God mercifully provided in the Old Testament for a 
sacrifice in which goats and oxen were to be substituted for the sacrifice of man. 
Such sacrifices, however, were only figurative of the one which God required for 
the New Testament so that justice be done in truth. Only divinity could actually 
liquidate the debt owing to divinity. Hence God in the Second Person of the 
Blessed Trinity became Man, the representative of all mankind, the Highpriest 
who sacrificed His life in place of that of all men, the Mediator between man and 
God through whom alone man can be restored to the friendship and sonship of 
God. While bodily death remains as a consequence of sin, the soul has by and in 
Christ been provided with the means of eternal life. Thus we see why we Chris- 
tians participate, on the one hand, in the perpetual renewal of the Sacrifice of 
Calvary, holy Mass, and reach out for the sacramental means of ever becoming 
renewed in the divine life of grace; while on the other, we die to the things of 
this life so as to place our eternal interests first and thus live solely for God. 
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PALM SUNDAY 


On this Sunday we are privileged to take part (up to the celebration of 
the holy Sacrifice) in a liturgical prayer and instruction service such as the early 
Christians took over from the Jews, of which the psalmody formed a part. 

In the Divine Office the prophet Jeremias, as a type of our Lord and High- 
priest, laments over the God-forgetfulness and sinfulness of the world, the cause 
of all its miseries: ‘‘My people have done two evils. They have forsaken me, the 
fountain of living water, and have dug to themselves cisterns, broken cisterns, 
that can hold no water.’’ In the second Nocturn, Pope St. Leo recounts the divine 
plan of redemption and quotes the prophet: ‘‘Seek the Lord that you may be 
blessed, bestir yourselves so as to appear before His countenance.’’ In the Homily, 
St. Ambrose would have us take part in ‘freeing those shackled’’ from their sins. 

In the prayer and instruction service called ‘‘the Blessing of the Palms,” 
we greet our Lord in the words of the children of Israel: ‘‘Hosanna to the Son 
of David!’’ The reading from Exodus would deter us from acting like those 
Israelites who appreciated not their comforts (while encamped in an oasis of 
springs and palms), but murmured and sighed for the flesh-pots of Egypt at 
the moment of a new deliverance. Therefore with prayer and praise and in pa- 
tience shall we accompany our Lord, in blessings as well as in trials. 

In the joyous procession with the blessed palm, olive, or other branches 
(signifying the award of victory), amid resounding hosannas, and in which we 
are at least represented, we go to meet our Lord (represented by the cross) and 
conduct Him to our Jerusalem. But our accompanying must not stop here—it 
is to continue on the sorrowful way to Calvary, and we shall watch at His side 
even to the Resurrection. That we do already at Mass on this Sunday, then dur- 
ing this Holy Week. 


I. 1. (a) The Introit represents our Lord, forsaken, in anguish 
because weighted down with the sins of mankind, looking for as- 
sistance from on High: ‘‘O God, My God, look upon Me; why hast 
Thou forsaken Me?” (b) From Him we would learn to suffer, 
humbly, in patience, and in hope of taking part in His resurrection 
—that is the burden of the Collect prayer and the meaning of the 
week’s sacred rites. 2. (a) Since He who “humbled Himself, be- 
coming obedient unto death, even to the death of the cross,”’ is our 
Lord and God, we bow the knee and ‘‘confess that the Lord Jesus 
Christ is in the glory of God the Father’ (Epistle). (b) With 
Him we also recall and acknowledge, in the Gradual and Tract, 
that we were upheld in the most trying situations. 3. The Gospel, 
being the whole narrative of our Lord’s suffering and death (ac- 
cording to St. Matthew), must impress us (a) with the unfathom- 
able, merciful love of God for humanity in having sacrificed the 
God-Man to restore the fallen work of His hands; (b) with the 
enormity of sin, the atonement of which required so great a sacri- 
fice; (c) with the priceless treasure of our soul which could be re- 
deemed only at the cost of Jesus’ blood.’ 


1Cf. Cardinal Schuster: The Sacramentary, N. Y., 1925, II, p. 181. 
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II. 1. (a) The Offertory should induce us to give ourselves 
unreservedly to our Lord, meeting love with love, atonement with 
atonement, lest He say of us: ‘‘I sought for one that would comfort 
me, and I found none.” (b) For such a grace of devotion with our 
offering we pray in the Secret. 2. At the Consecration, our Lord re- 
news His death upon the Cross, now in a mystical manner: In His 
body under the appearance of bread, and in His blood under that 
of wine, our Highpriest and Victim also renews the merits He once 
gained by suffering in the flesh and now applies them for the re- 
mission of our sins. His Sacrifice we therefore offer in atonement 
for our sins and those of our fellowmen. 3. (a) On partaking of 
the sacrificial banquet in holy Communion, when Jesus and we are 
intimately one, we resolve, as He did, come what may: “‘Father . . 
Thy will be done’’ (Communion antiphon). (b) With the Post- 
communion we pray, through our Lord, that ‘‘by virtue of these 
Mysteries’” we become transformed—as becomes the sons of God 
(last Gospel). 


MAUNDY THURSDAY’ 


Joy and sorrow mingle in the liturgy today, as on coming into a cherished 
inheritance while grieving over the loss of a loved one who spent his life to pro- 
vide it. Rejoicing, we solemnly commemorate our Lord's instituting the holy 
Eucharist during the Paschal observance, or Last Supper, that we might have a 
memorial and a continuation of His supreme Sacrifice and Himself as our Bread 
of eternal life; sorrowing, we follow Him to the Garden of Gethsemane at the 
foot of the Mount of Olives where in His agony He sweat blood and where Judas 
betrayed Him with a kiss. 

The Tenebrae (Matutinae tenebrarum—Matins in the dark)? on the pre- 
ceding eve recall the happenings of the first Maundy Thursday, but do not follow 
the chronological order. The prophet Jeremias, lamenting the destruction of 
Jerusalem, represents our Lord sorrowing over the ruin in the souls of men and 
the havoc in the world caused by sin. St. Augustine sees Jesus in His great afflic- 
tion praying for deliverance from His enemies, praying also for their forgiveness, 
and would have us share in His grief. St. Paul recalls the Last Supper and upraids 
those who communicate unworthily. 

The Station-church is the Basilica of our Savior at the Lateran where 
formerly three Masses were offered up: the first for the reconciliation of public 
sinners, to which the Collect in today’s Mass alludes; the second for the consecra- 
tion of the holy oils by the bishop which now takes place in the one Mass in 


’The name Maundy is a corruption of the Latin Mandatum—Cemmand, from 
the first’ antiphon said at the ceremony of the washing of feet. 


®The fifteen lighted wax candles upon the triangular candelabrum are one by 
one extinguished, save the last, at the end of each psalm; also the six candles 
upon the altar during the Benedictus. At the end of the Office the light remaining 
at the apex of the candelabrum is removed, taken behind the altar, and while a 
noise is being made is replaced, then extinguished. As one candle-light after the 
other is put out, we are reminded of the apostles’ severally leaving our Lord; and 
as the highest is removed, we rcall our Lord’s death and burial. 
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cathedral churches, the clergy assisting in white chasubles; the third for the sol- 
emn commemoration of the Last Supper and for the Easter Communion of the 
clergy and the faithful. Today in each church but one Mass is celebrated. 

Upon the altar we see the crucifix covered with a white veil; the Gloria 
is sung with the accompaniment of organ music and the ringing of bells. These 
notes of joy give way to those of sorrow: the organ abruptly becomes mute and 
clappers take the place of bells. At solemn High Mass the kiss of peace is not 
given because of Judas’ abuse of this sign of intimate friendship. Two hosts are 
consecrated, the one reserved in a special chalice for the services of the follow- 
ing day. 

I. 1. (a) Since Christ willingly bore His cross—our sins— 
we should gladly carry ours after Him and help others with theirs; 
for ‘‘it behooves us to glory in the Cross of our Lord Jesus Christ, 
in whom is our salvation, life and resurrection’’ (Introit); thus 
disposed, we properly enlist God’s mercy. (b) Humbly we beseech 
God for mercy, like the penitent thief, not despairing like Judas, 
“to each of whom our Lord Jesus Christ in His passion gave a 
different retribution according to his merits’; for we would have 
Him “‘destroy the old man in us and give us the grace of His resur- 
rection”’ (Collect). 2. (a) St. Paul lays stress on our Lord’s com- 
mand that the celebration of the holy Eucharist be ever repeated; 
moreover, that we are to communicate in the right disposition. (b) 
This we have if, like our Lord, we obediently do God's will 
(Gradual); (c) and are humble toward one another: ‘‘As I have 
done to you, so you do also’”’ (Gospel). 


II. 1. (a) Recalling our having been cleansed in the sacra- 
ment of Penance, we prepare, at the Offertory, for our offering of 
praise, thanksgiving, and of our life for God. (b) Since on this 
anniversary day we are in a special manner offering the holy Sacri- 
fice in homage to our Father and in our Lord’s memory, not for- 
getting the memory also of our Blessed Lady (Communicantes) , 
we beseech our almighty Father that His divine Son make it accept- 
able (Secret, Hanc igitur). 2. At the Consecration our church be- 
comes for us the Upper Room in which we of our Lord’s house- 
hold are gathered for the celebration of our Pasch’; the altar is our 





10ur Lord with His disciples gathered to observe the Jewish Pasch, a sacri- 
fice of deliverance (Exod. 12), at which the paschal lamb was eaten with unleaven- 
ed bread and with wine. That sacrifice prefigured the perfect one which our Lord 
instituted for the New Testament. By His word the bread became His Body, and 
the wine His Blood, which He gave to His disciples and commanded them to do 
likewise for His commemoration. This oblation was consummated with our Lord’s 
immolating Himself upon the Cross on the following day. Thus “Christ our Pasch” 
(1 Cor. 5, 7) was sacrificed, the “Lamb of God who taketh away the sins of the 
world” (John 1, 29). 
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Calvary. 3. In holy Communion we partake of our divine Vic- 
tim’; His merits are applied for our purification and sanctification 
during our earthly pilgrimage. (b) ‘‘Being nourished with this life- 
giving Food,” for our mortal life, we pray also for the gift of 
immortality (Postcommunion). 


After Mass the chalice with the sacred Host is incensed, then carried in 
procession to the specially prepared altar. Vespers are then recited, after which 
the high altar is stripped of its vestures and ornaments while Psalm 21 is re- 
cited, preceded and followed by the antiphon: ‘They parted My garments amongst 
them; and upon My vesture they cast lots.” 

In cathedral and abbey churches the clergy meet for the ceremony of the 
washing of feet called the Mandatum. 


GooD FRIDAY 


The Tenebrae on the eve of the anniversary of our Lord’s death, as well 
as the other liturgical functions, have us contemplate Him subjecting Himself 
to the will of the Father, and as Highpriest representing humanity, sacrificing 
Himself upon the altar of the Cross as Victim, so that justice could be reconciled 
with mercy and fallen man could be reconciled with God. With an effort to 
evaluate God's mercy, loving kindness, and the tremendous cost of our redemp- 
tion, we submit to pangs of heart because of our ingrate and revolting aversions 
from Him on stooping to sin; and we determine, according to our Redeemer’s 
example, henceforth ever to subject ourselves to our heavenly Father's will. 

In the first Nocturn readings the prophet Jeremias pours out his soul in 
sorrow on beholding the material ruin and social degradation of Sion in conse- 
quence of his people having disregarded the uplifting and sustaining divine values. 
Again and again he cries out: ‘‘Jerusalem, Jerusalem, turn back to the Lord your 
God.”’ He but anticipates the greater sorrows of the God-Man, represented as 
speaking in the antiphons and responsories: on His being forsaken by His friends, 
betrayed, apprehended and scourged as a reprobate, by those who in their blind 
hatred could not recognize their Savior. Even nature is shown in revolt against 
the deicide: in the rending of the temple-curtain, the cleaving of rocks, the earth- 
quake, darkness, and the appearing of bodies from their graves.—St. Augustine, 
in the second Nocturn, enters into the details of our Lord’s passion and con- 
siders their significance.—In the third Nocturn, St. Paul explains the priesthood 
of the Son of God: ‘‘He learned obedience by the things which He suffered: and 
being consummated, He became to all that obey Him the cause of eternal salva- 
tion—alled by God a Highpriest according to the order of Melchisedech.”’ 

I. The Mass of the Catechumens, or service of prayer and instruction, 
takes us in spirit to the site of our Lord’s suffering and death. The Station is 
the Basilica of the Holy Cross in Jerusalem (the Jerusalem of Rome), at which 
services were held like those of the early Christians at Jerusalem. The form of 
this early Christian liturgy has come down to us to this day. 

None (Ninth Hour of the Divine Office, formerly recited at three o'clock 
in the afternoon) having been recited, the officiating priest and the assisting 


1Byery sacrifical rite,” says Cardinal Schuster (Sacramentary, N. Y., 1925, 
p. 200), “ordains that those who participate in it should do so by consuming the 
victim. Among the ancient peoples this final banquet signified the intimate rela- 
tionship which linked the victim to the worshippers, in whose name it was offered 
to the divinity. The victim is a substitute for him who offers the sacrifice, and 
the latter consumes the victim in order to be identified with that which legally 
represents him. Further, the sacrificial feast has a sacred character and symbolizes 
the reconciliation of the divinity with man, inasmuch as both are seated together 
as friends at the same table.” 
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clergy, vested in black, prostrate themselves in prayer before the altar. The pas- 
sage from the prophet Osee, then read, tells us that God desired mercy and a 
knowledge of Himself more than the ancient purificatory rites. The Tract or 
responsorial psalm announces the awful majesty of God manifested on Calvary: 
mercifully accepting the Sacrifice of the Holy One for mankind, required by 
the wrath of His justice. The Collect is the same as that of the preceding day. 
The reading from Exodus (12) recalls the prescriptions concerning the Paschal 
lamb observance, which typified the immolation of the Lamb of God upon the 
Cross. In the second Tract Christ is represented in His agony, after which the 
history of His Passion according to St. John provides the third reading. 


II. The Collects represent the ancient prayer form, or litany, which the 
early Church has taken over from that observed in the synagogues and modified 
for her own needs. From this litany, however, such exclamations by the people 
as Lord have mercy on us are no longer said. We pray for all of the Church, for 
the catechumens, for heretics and schismatics, for the perfidious Jews, and for 
pagans. 

III. The ceremony of the Adoration of the Cross, while coming down to 
us from the early custom at Jerusalem of venerating the wood of the true Cross 
on Good Friday, was first inserted in the liturgy of this day between the Great 
Litany and the Mass of the Presanctified during medieval times. 

The officiating priest removes his chasuble and thrice unveils a portion 
of a wooden crucifix, each time intoning, ‘Behold the wood of the cross on 
which hung the Savior of the world.’’ All except the priest kneel while the 
choir responds, ‘‘Come, let us adore.’’ The clergy in the sanctuary remove their 
shoes out of reverence, kneel three times, then kiss the crucifix. Meanwhile the 
Improperia or Reproaches are sung, the utterances of God against the ingrate 
Jews who knew not what great benefits they had received. The Reproaches are 
followed by the hymn Crux fidelis in honor of the holy Cross. 


IV. The Mass of the Presanctified is not strictly speaking a Mass, for 
there is no Consecration, the Church refraining from offering the holy Sacrifice 
of the altar on the day commemorating the Sacrifice of Calvary. It is a Eucharistic 
Canon and Communion. The Presanctified (i.e., the Host consecrated on the 
previous day) is carried in procession from the altar of repose to the high altar. 
The deacon and subdeacon pour wine and water into the chalice, after which the 
oblations and the altar are incensed and the usual prayers are said. Having washed 
his hands, the priest says the prayer In spiritu humilitatis, turns to the people 
with the invitation Orate fratres, chants the Lord’s prayer, and says the prayer 
Libera nos in preparation for holy Communion. Just before breaking the sacred 
Host into three parts, he raises It with his right hand in sight of the people 
for adoration, then reverently communicates. The unconsecrated wine and water, 
into which he has put one part of the Host, represents the blood and the water 
which flowed from the pierced side of Jesus. This the priest consumes, says the 
short prayer Quod ore sumpsimus, and with the assistants leaves the altar. 

Vespers are said as on the preceding day, and the altar is again stripped of 
its vestures. 

Some time should be devoted to intimate private prayer in church on this 
day, especially about three o'clock in the afternoon, when Jesus gave up His 
spirit, commending it into His Father’s hands. Thoughts and aspirations should 
not be wanting on having taken part in the divine services. We know of the 
immeasurably great love of our Lord Jesus for us: that He delivered Himself to 
be sacrificed as a Victim of justice; that He made provision for our Sacrifice of 
the altar and for our spiritual sustenance; that from His sacred side issued, as it 
were, the streams of all our sacramental graces. Surely, such great love must bring 
forth ours in return, a love that like His is enduring in trial and strengthened 
under the weight of the cross. 
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In former times a very strict paschal fast extended to Easter Sunday morn- 
ing. Holy Mass was not celebrated on this day. The faithful, commemorating 
our Redeemer’s resting in the tomb, passed the day in sorrow and the night in 
prayerfully awaiting the dawn of Easter Sunday for the celebration of the mys- 
tery of the Resurrection. Today these paschal observances are anticipated, yet 
retain the numerous references to night, and the Lenten fast ceases at noon. 

On participating in the Tenebrae on the eve of Holy Saturday, with the 
faithful of a bygone day we mourn at the tomb, recalling the awful tortures suf- 
fered by our Lord and Highpriest on laying down His life that we be reconciled 
with our heavenly Father. At the same time we renew our detestation of past 
sins, then seek to intensify our love to approach Jesus’ love for us, and our 
already fixed purpose to resemble Him in obedience to the Father who but wills 
that we also rise with His Son to the new and eternal life. 

I. The Blessing of the New Fire. Outside the church or within the vesti- 
bule, kindling is lighted with fire struck from a flint. At one time lamps in 
church were thus lighted every evening. The custom, which has survived for 
the present blessing, later served to supplant the Germanic custom, in heathen 
times, of lighting bonfires to their deities; it also inculcated in them that Christ 
is the Light of the World and the Cornerstone upon whom all those united in 
Him are built up and enlightened. At this blessing the Church prays that we 
““be so inflamed with heavenly desires, that with pure minds we may come to the 
solemnity of eternal splendor.” 

The priest blesses five grains of incense which are later imbedded in the 
paschal candle, sprinkling them and the fire with holy water and incensing them 
with a thurible filled with new fire. 

The thurifer, acolyte, subdeacon with the cross, and the deacon vested in 
a white dalmatic and bearing a triple candle upon a rod, form a procession. This 
candle, signifying our faith in the Blessed Trinity in whose name the sacrament 
of Baptism is today administered, is thrice lighted at intervals on the way to the 
sanctuary to announce the glad tidings of the Resurrection. 

II. The Blessing of the Paschal Candle. Having asked the blessing of the 
celebrant and incensed the book, the deacon sings the Exultet, a magnificent 
triumphal song, rejoicing over the victory of Christ over the enemy, over sin 
and death. During the first centuries of the Church, the deacon composed his 
own Exultet; the present text has been adopted ever since the ninth century. 

The ornamented, stately candle is a figure of Christ. Unlighted at first, it 
represents Him in His death, while the grains of incense imbedded in it recall the 
sweet-smelling spices used for embalming His body. There are five grains, to 
signify His five wounds, and they are inserted in the form of a cross. The deacon 
lights the paschal candle with one of the branch lights upon the rod: now the 
burning candle represents Christ gloriously risen from the grave. From this the 
other candles upon the altar and the lamps in church are ignited to signify that 
the faithful have their new life and their resurrection from Christ. 

III. The Prophecies. In days when great numbers of converts were won 
for Christ, churches today were crowded with catechumens, their sponsors, rela- 
tives and friends, and with the faithful who had come to live over the day of 
their spiritual rebirth. The competents among the catechumens were assigned a 
special place, the men to the right, the women to the left, and the clergy pre- 
pared them for Baptism. They were given to understand that their descent into 
the baptistry, when the saving waters would be poured over them, meant their 
burial with Christ; for, as St. Paul says, ‘“We are buried together with Him by 
baptism into death; that as Christ is risen from the dead by the glory of the 
Father, so we also may walk in the newness of life’’ (Rom. 6, 4). Meanwhile 
the Prophecies were read as a complement to instructions already received, each 
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followed by a prayer, to remind them of the effects of the Sacrament and to be- 
seech God that all its benefits may accrue to them. 

These twelve readings and the prayers indicate how events in the Old 
Testament prefigured or contrasted with those in the life of the spirit during the 
New. 1. Creation.is followed by re-creation in Baptism through the Redemption. 
2. Those with Noah in the ark were saved from the waters of justice; those 
with Christ in the Church are saved by the waters of Baptism. 3. The faithful 
Abraham, who would have sacrificed his son, became the father of nations; God, 
“the supreme Father of all the faithful,’’ did sacrifice His Son and now multi- 
plies ‘‘the children of His promise.’ 4. Moses led the Israelites safely through 
the waters of the Red Sea; Christ, “‘by the waters of regeneration works for 
the salvation of the Gentiles. 5. Our forefathers believed in the promises of the 
Covenant of old; these the Church would ‘‘find in a great part accomplished.” 
6. Israel having forsaken wisdom, was led into bondage and exile; the Church 
seeks God's protection for those returned from the bondage of sin. 7. What 
Ezechiel saw in a vision, the life-giving Spirit now accomplishes. 8. The prom- 
ise to the ancients of fruitfulness is now being fulfilled by those “bringing forth 
fruit in abundance.”’ 9. Israel partook of the paschal lamb; the baptized partake 
of the Lamb of God. 10. The Ninivites, believing Jonas, did penance and were 
spared; now the Gentiles, believing Christ, turn from sin and experience God's 
mercy. 11. As Israel was to obey the law of God, so ‘“‘the repetition of the Jaw 
should be also our direction.”” 12. Like the youths to whom the burning furnace 
proved innocuous, so the newly baptized must remain true to God and confide 
in His help to be preserved from spiritual harm. 

IV. Blessing of the Baptismal Font. The catechumens were finally ques- 
tioned on the Creed, then led to the baptismal font. Today, while the priest and 
the assistants proceed to the font, the Tract of the catechumens is sung, begin- 
ning, ‘‘As the hart panteth after the fountains of water, so my soul panteth after 
Thee, O God.”” Two prayers are offered up for them. 

During the Preface the priest divides the water in the form of a cross to 
indicate the source of grace, Christ crucified. He touches it while praying that 
it be free from every evil and become a purifying stream, then blesses it, signing 
it thrice in the name of the Holy Trinity. Sprinkling some of the water to the 
four parts of the earth, he refers to the four rivers flowing out of paradise, as 
well as to Christ’s command, ‘‘Go, teach all nations, baptizing them.” He 
breathes upon the water, that God may infuse into it His Spirit, and thrice dips 
the paschal candle into it, each time deeper, praying that “‘the virtue of the Holy 
Spirit descend into all the water of this font.” Thrice again he breathes upon it, 
now in that form of a cross represented by the Greek letter psi (as in psyche, 
meaning breath as a sign of life or spirit). One of the assisting clergy sprinkles 
the faithful with the blessed water, while the officiant pours the oil of catechu- 
mens and the chrism into a portion set aside for baptism, to signify that both 
the water as well as those upon whom it was to flow are consecrated to God and 
are given the strength for the combat with the enemy. If any candidates for 
Baptism are present, they now receive the Sacrament. 

V. The Litany. On the return of the officiating priest and the ministers 
to the sanctuary. they remove their chasubles and prostrate themselves before the 
altar, invoking the intercession of the saints, while choir members sing the Lit- 
any, repeating each invocation. This most impressive attitude at intercessory 
prayer indicates the great concern of the Church for the perseverance of the newly 
baptized and newly enrolled in the communion of saints. Towards the end of 
the Litany the officiating clergy leave for the sacristy to vest in white for the 
celebration of the holy Sacrifice. 

VI. The Mass is minus an Introit; the Kyrie eleison of the Litany merges 
into the Mass, but the priest says it after the usual preliminary prayers; the Creed 
is not recited, nor the usual Offertory verse, nor the Agnus Dei; in place of the 
Communion antiphon Vespers are sung, and the Vesper prayer takes the place 


of the usual Postcommunion. 
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A. 1. (a) Upon the last appeal for mercy with the Kyrie, 
our restrained joy at the thought of our risen Savior breaks forth 
with the singing of the Gloria (accompanied by the organ and the 
ringing of bells and chimes) —the song of the angels at our Lord's 
birth and now at His rebirth. (b) The newly-baptized will not 
be kept out of mind; with the Collect we pray that they return 
gift for gift, their renewal in body and soul with the pure service 
of God. 2. (a) With the Epistle St. Paul conveys to us what the 
hidden life-pattern of the true Christian is really like. (b) Again 
we hear the joyous Alleluia, at first in a low tone, then higher and 
still higher. In the Verse we “‘give praise to the Lord, for He is 
good: for His mercy endureth forever’’; and the newly baptized 
we join with their song of praise (Tract). (c) The Gospel repre- 
sents to us our Lord’s triumphal resurrection: ‘‘His countenance 
was as lightning, and His raiment as snow . . . He is risen . . . He 
will go before you into Galilee, there you shall see Him.” 


B. 1. With the Epistle and Gospel lessons in mind, we now 
prepare to offer to our heavenly Father our Paschal Lamb as Vic- 
tim of this “‘night’s’’ holy Sacrifice (a) of thanksgiving for the 
graces of these Paschal mysteries, for our Baptism and the other 
sacraments which enable us to live a godly life (Secret, Preface) ; 
(b) of petition, that what was begun in these mysteries, may be 
for us an eternal remedy (Secret, Hanc igitur). 2. (a) With the 
brief Vespers we continue in praise and homage; (b) pray for 
charity and concord among us who have received the Easter sacra- 
ments; (c) enter into the spirit of the doubled Alleluia at the Ita 
Missa est. 

REMBERT BULARZIK, O.S.B. 


St. John’s Abbey 
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life which belongs to the Son by nature. 





THE FAMILY AND THE MYSTERY OF LIFE 


HE mystery of life on earth is enshrined in Church 
and family. He who is eminently the supreme Spirit, 
“the God of the spirits of all flesh,’” possesses inde- 
pendent life and infuses life. By an eternal decree He 
m) appointed Church and family as the two life-giving 
sources that are to supplement one another unto His own honor 
and glory and unto the temporal and eternal beatitude of His in- 
telligent creatures. In the family, natural life has its origin (gen- 
eration); the Church imparts supernatural life (regeneration). 
The mystery element enters into all production of life; the higher 
the life, the more profound is the mystery that surrounds its be- 
ginning and development, the greater must be the power that is 
exercised in its behalf, the holier also the reverence with which the 
intelligent creature must view and treat it. Thus ‘“‘the human fa- 
ther only prepares a communication of life, which in reality is ac- 
complished through the influence of a higher vital principle, where- 
as the divine Father transfers His life into His Son, exclusively by 
His own power.’” Christ, the God-Man, as the Head of His Mys- 
tical Body, transmits His divine life to His members through the 
sacrament of regeneration. ““The paternity of the eternal Father is 
the ideal and type of ‘all paternity in heaven and on earth,” that 
is, of any paternity of God respecting creatures and of all paternity 
among creatures. And the sonship of the eternal Son is the ideal 
and type of all sonship, but particularly of the sonship of adoption, 
which consists in the creature being made by grace partaker of the 





In this scale of perfection, human life, originated in the fam- 
ily by divine intervention, is even in its earthly existence elevated 
to such heights that it shares in the very life of God, and is destined 
to participate in it still more intimately through its future eternal 





Num. 16, 22. 


‘Wilhelm and Scannell, Manual of Catholic Theology, based on Scheeben’s 
Dogmatik, p. 331. 


*Ephes. 3, 15. 
*Wilhelm and Scannell, ep. cit., p. 331. 
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union with the Creator. The words of the Fathers of the Church 
become a reality: ‘““Deus vita animae sicut anima corporis—God is 
the life of the soul as the soul is the life of the body.”’ In view of 
these sublime facts need we speak of life’s true aim and meaning? 
Need we inculcate reverence for life, its laws, its sources? Must 
the great illusion, so prevalent among men, that the things of 
earth are all in all, not fade away under the consideration of the 
origin and exalted destiny of life? And is the life of Christ, the 
God-Man, not the supreme model for all men and the supreme 
revelation of the meaning of life? 


Another sequence of ideas leads to the same conclusion. God 
is life; man possesses life, given him by its Author. The divine 
life as the highest form of spiritual life, even its very perfection, 
is Wisdom. ““The divine Wisdom is the worker of all things.’” 
“Thou didst make all things in Wisdom.’” In God “Wisdom 
designates the perfection of spiritual life as manifested in the acts 
of the intellect and of the will, and in external actions. Hence 
Wisdom implies the most perfect knowledge of highest truth, and 
the most perfect love of the highest good, as also a just apprecia- 
tion of all other things in reference to the supreme truth and good- 
ness, and, consequently, the capability of ordering and disposing 
all things in accordance with their highest ideal and last end.’ In 
man wisdom expresses the highest of his living activities. Therefore 
man as an intellligent being and the image of God by generation 
produces offspring to his own image, i.e., an image of God (of 
course, not without a special creative cooperation on the part of 
God, who thereby makes the nature of man like unto the nature 
of God). Furthermore, parents who by Baptism are themselves 
incorporated into the God-Man, who is the substantial Wisdom 
of the eternal Father, and consequently share in this divine Wis- 
dom, feel obliged and privileged to act as an instrumental cause 
in the production of a new being which is the property of God 
alone and consecrated to Him. Or, as a prominent divine expresses 
it: ‘“The Christian family reflects, as no other social institution 


21Wisdom 7, 21. 
*Ps. 103,24. 
*Wilhelm and Scannell, op. cit., p. 215. 
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THE FAMILY AND LIFE 


does, the mystery of the Church, her real union with Christ, her 
Head.* The family illustrates, as it is illustrated nowhere else, the 
priesthood of the laity and shows it in all its beauty. For bride 
and bridegroom, in virtue of their priestly character, are themselves 
the ministers of the sacrament of their union, and, entering upon 
the life so consecrated, propagate to their children and children’s 
children their own devout faith.’” 


Again, the Wisdom of God is the supreme Lawgiver accord- 
ing to the word of Holy Writ, ‘“Thou hast made all things in meas- 
ure, and number and weight.’” “It determines the ideal perfection 
to which creatures should tend as to their ultimate object, and 
establishes the laws by which this object is to be aimed at and 
attained.’’* These laws, images of the eternal law of God, as St. 
Paul tells us, “‘are written in the heart of man.’ Christian parents, 
in virtue of their participation in the divine Wisdom, feel them- 
selves obliged not to be content with merely propagating to their 
offspring their own life and faith, but also themselves to live in 
accordance with these laws and to train their children in their ob- 
servance, thereby leading them to God, their ultimate object and 
end. 


In order to effect this it is necessary that the will be energized 
under the influence of divine Wisdom. In God wisdom implies not 
only the most perfect knowledge of highest truth, but also the most 
perfect love of the highest good and the other affections: good- 
ness, holiness, and, in closest connection with them, joy and de- 
light. In fact God is love,* love of what is good and beautiful; 
God is goodness and holiness. These affections are in some meas- 
ure implanted in man’s soul and must be supernaturalized, kept 
in the right channels and perfected by Him who is the substantial 
Wisdom of God and who resides in the soul. Thus the divine Will, 





1Hphes. 5, 32. 

*Karl Adam, The Spirit of Catholicism, p. 132. 
*Wisdom 11, 21. 

*Wilhelm and Scannell, op. cit., p. 226. 

*Rom 2, 15. 

*John 4, 8. 
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man’s highest good, is recognized by the created will as a law to 
be loved and kept. ‘““This divine Will represents to man’s will the 
ideal of moral perfection and sanctity to be aimed at, and, in vir- 
tue of the absolute excellence and dominion of God, the decrees of 
His Will impose upon the created will a law which creatures are 
in duty bound to fulfill.’ As members of the God-Man Christian 
parents realize the solemn obligation incumbent upon them to do 
the divine Will and to sanctify themselves and their offspring, lead- 
ing them to Him who Himself is holiness and perfection. In this 
labor of love they will find that true joy and delight which of 
necessity accompanies all work done in and for God. “‘As God is 
the substantial holiness and, a fortiori, the substantial goodness, 
He is the Ideal and the Source of all pleasure and love, of all joy 
and delight, of all the tendencies and appetites of His creatures, 
which only acquire their goodness by adhering to goods outside 
and above them, and in the last resort, by adhering to their Creator. 
Hence God’s goodness and holiness, immovable in themselves, are 
the principle of all motion and of all rest in created life; and the 
life of creatures is but an exhalation from and a participation of 
the substantial goodness of God. This applies more particularly 
to the life of spiritual creatures, whose goodness consists in con- 
formity with the life of God, and is the work of the life-giving 
influence of the divine goodness. God’s bounty manifests its power 
and fecundity most in the supernatural order by leading His spir- 
itual creatures to a participation of His own life—‘partakers of 
the divine nature.’ ’” 


What mysterious depths of meaning the family as a divinely 
ordained source of life enshrines! The human family is no less than 
an earthly, material image and likeness of that divine and wholly 
spiritual fecundity of the Godhead, by which a divine society, a 
divine family of persons—the adorable Trinity—exists from all 
eternity. And moreover, how intimately it is bound up with that 
other life-giving source on earth, the Church, Christ’s Mystical 
Body! Both unite to bring about that new divine family, the chil- 
dren of which ‘‘are members of Christ, the God-Man, fellow-citi- 


1Wilhelm and Scannell, op. cit., p. 249. 
22 Pet. 1, 4; Wilhelm and Scannell, op. cit., pp. 253f. 
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THE FAMILY AND LIFE 


zens of the saints, and members of God’s household, that the wor- 
shippers of God and our Savior may daily increase.’” 

Need we wonder that Christ so consecrated the conjugal union 
as the foundation of family life that He made it “‘a part of reli- 
gion, of the relations between God and man—a sacrament of the 
New Law.’” 

Parentage and family are accordingly sacred and holy since 
they are the living images of great mysteries of God. Next to the 
priesthood, there is no office so sacred as that of parentage—the co- 
operation with God in the creation of immortal beings. 


What has been said so far concerning the dignity and holi- 
ness of the family must dictate the policies Christian parents are 
to observe, if they desire to fulfill their sublime mission and to 
bring about a happy family life. Ever conscious of the fact that 
the Church of Christ and the family as life-giving sources must 
work hand in hand, man and wife must themselves be living mem- 
bers of Christ’s Mystical Body, cultivate a deep reverence for hu- 
man life, strive to perfect their own supernatural life, keep alive 
mutual faith and love, take care that their offspring be made living 
members of Christ and partakers of the future eternal life, and 
finally remember that the living God will one day judge them 
according to their life-giving and life-preserving activities. 

All these conditions and functions require a supernatural agen- 
cy for their very existence and continuance, They are to be brought 
about and perfected by that other life-giving source, the Church. 
It is precisely here that the family comes into closest contact with 
the life of the Church in as far as this life is communicated to and 
preserved and perfected in the individual member of the family; 
and the family as the Mystical Body of Christ in miniature becomes 
the sanctifying germ-cell of the social body, the unit of Church 
and State alike. 

On the other hand, if the family is torn loose from its close 
connection with God through Christ and the Church, it is bound 
to become paganized and a death-dealing instrument, and conse- 
quently an abomination before God and men. Then life is prevent- 


1Encyclical Letter of Pope Pius XI On Christian Marriage. 
*Bishop Dupanloup, Christian Marriage. 
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ed from being generated, or killed if incipient (birth-control, abor- 
tion); mutual faith and love are destroyed (adultery, divorce) ; 
children are neglected (materialistic education), and eternal death 
to parents and offspring ensues. The words of Pope Leo XIII will 
then be verified: “If the audacity and impiety of men change and 
disturb the order of things, so providentially disposed, then in- 
deed things so wonderfully ordained will begin to be injurious, or 
will cease to be beneficial either because in the change they have 
lost their power to benefit, or because God Himself is thus pleased 
to draw down chastisement on the pride and presumption of men.”” 

The Church, as the guardian of family life, alone possesses 
the means to prevent this terrible loss of life and beatitude, natural 


and supernatural. 
JOSEPH KREUTER, O.S.B. 


St. John’s Abbey 


ss 





? ? 


IXOYO ZONTWN 





1Quoted in the Encyclical of Pope Pius XI On Christian Marriage. 
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LENT IN A CONVENT 


ENT is the annual forty days’ retreat of the Church, 
the time of spiritual renovation and reconstruction. 
It is the Church’s springtide. During this time she 
sows abundantly the divine seed into our hearts. We 
must accept it with open hearts, gladly and gratefully, 

lest it fall by the wayside. ““We exhort you not to receive the grace 

of God in vain. Behold, now is the acceptable time; behold now 
is the day of salvation’’ (Epistle of the first Sunday of Lent). 

In all Catholic parishes praiseworthy efforts are made to have 
special Lenten services: sermons, stations, penitential prayers, etc. 
Such services are good and helpful. Yet, we must not overrate them, 
1.e., We may not confound the secondary with “‘the primary sources 
of the true Christian spirit.’” The work of spiritual renovation is 
not accomplished through them. They are means, disposing and 
preparing us. Not even our prayer, fasting, and almsgiving is able 
to accomplish that. For if this were possible, then spiritual recon- 
struction would come primarily through the work of man. This 
is not the case. ‘I am the Life, without Me you can do nothing.” 
The great fountain of renovation therefore, the well-spring of di- 
vine life is Christ Jesus in the Eucharistic Sacrifice. 

The hart must indeed make efforts to come to the ‘fountains 
of water.’’ These efforts are necessary but they do not refresh. The 
refreshment, the renovation, comes by the water. And so our souls 
must pant after and be invigorated by the living waters flowing 
abundantly in the Eucharistic Sacrifice, the mainspring of eternal 
life. 

The early Church grasped this truth much better than we do. 
Hence, she led her children during the time of spiritual renewal in 
solemn procession and in holy fellowship to the re-forming and re- 
creating fountain, the Eucharistic Sacrifice. She prayed with her 
children and instructed them, thus preparing their hearts and minds 
for the “‘remedia sempiterna,’’ the renewing and life-increasing 
Sacrifice of the Altar. 

To make the “‘days of salvation” all the more fruitful, the 
early Church established the so-called ‘“‘stational service.’” The 
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people would gather in a near-by church (called “‘collective 
church’’) and from there proceed corporately to the church desig- 
nated for divine service, (called “‘stational church’’). These sta- 
tional churches are still listed in the Missal of the altar and in most 
of our English Missals. In the stational church the father of the 
flock, the Pope, prepared his sheep by prayer and instruction for 
another measure of renovation which was bestowed on all by the 
supreme Highpriest in His Eucharistic Sacrifice. 


We may not be able to return to these forms of antiquity and 
adopt these methods employed by the early Church, but we must 
return to the spirit which permeated such a Lenten observance. 
Then Lent will again become for the Christian world an annual 
retreat, a time for spiritual reorientation and increase of divine life. 

a 


In the motherhouse of the Sisters of the Most Precious Blood 
at O'Fallon, Missouri, honest efforts have been made to enkindle 
this spirit of the early Church. Sisters, novices, postulants, and 
guests gather every morning about the sacrificial altar to celebrate 
the Lenten Mass (a High Mass chanted without organ accompani- 
ment). A homily follows the Gospel, summing up and explaining 
briefly the important message of the Church contained in her sacred 
text. 

A relic of the respective stational saint is exposed between two 
oil lamps in the outer sanctuary. Here the faithful visit during 
the day. 

At seven in the evening all assemble in the auditorium for an 
illustrated instruction on the public life of Christ. (These talks 
are given by the chaplain of the motherhouse, the Rev. Martin B. 
Hellriegel. Last year his illustrated instructions dealt with the Old 
Testament.) These evening talks are very comprehensive and por- 
tray in historical order the manifold events and miracles of our 
Lord’s public life, in which nothing was of an accidental nature. 
Fruitful applications are drawn from the divine and human life of 
our Savior and are placed in the spiritual Lenten program. The 
value of these discourses cannot be overestimated, since they present 
a truly vivid picture of our Redeemer and His saving work for a 
fallen world. 
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LENT IN A CONVENT 


After the lecture all follow the stational cross to the convent 
church, chanting the litany of all the saints. After the Collect in 
honor of the stational saint the blessing with the sacred relic is 
given. Compline, the official night prayer of the Church, concludes 
the day—another day in the great work of renovation, of spiritual 
reconstruction, and of preparation for Christ’s triumphant resur- 
rection in us and our resurrection in Him. 


es 
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THE SANCTIFICATION OF MARRIAGE 
II 
HAT position does Christian marriage occupy in the 
Body of Christ? What are its functions within that 
Body? 
Sacramental marriage, as we have seen, has been 
wholly taken up into that fulness of life which, well- 
ing up in the incarnate Son of God, overflows upon all His 
members. Hence it is not permissible to separate its natural from 
its supernatural being, to disassociate the natural marriage con- 
tract from the sacrament. The sacrament is not something ex- 
traneous, superadded to the natural union, but the union is itself 
the sacrament, permeated with the saving graces of Christ’s human- 
ity. Precisely for this reason marriage is the only sacrament which 
does not demand the active assistance of a priest. For by pledging 
their mutual conjugal troth, the Christian bridal pair effect that 
unity in which the blessed union of Christ and His Church is 1pso 
facto concretely realized. Thus marriage is a unique institution in 
the Church’s organism of grace. It is conditionally independent of 
the Church’s priesthood, inasmuch as the priest does not act as the 
minister of marriage, but only as a witness. It is dependent on the 
priesthood only in as far as it presupposes Baptism, of which the 
priest is the ordinary minister. For only as baptized persons, as 
members of Christ, can they contract that union which is essentially 
the sacrament of Christ’s unity with the Church. The general 
priesthood, conferred in Baptism, finds in marriage its highest and 
noblest expression. By reason of this relation to Baptism, the sacra- 
ment of marriage is certainly in organic subordination to the priest- 
hood. Nevertheless, it is the conjugal consent of the two spouses 
alone which makes their union an image of the union of Christ and 
His Church. Thus the sacrament of marriage is specifically the sac- 
rament of the laity, not merely because its recipients (in the Roman 
Church) are always laymen, but also, and above all, because it is 
administered by the laity themselves without the ministry of the 
priest. The matrimonial domain is the only one within the Body 
of Christ in which sacramental grace is poured forth from the ful- 
ness of grace of Christ’s humanity directly upon the members with- 
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THE SANCTIFICATION OF MARRIAGE 


out priestly mediation. Because of this conditioned independence 
from the priesthood, marriage stands in a certain polarity to it; or, 
more correctly, marriage and priesthood complement each other. 


In contrast to other sacraments, priesthood and marriage aim 
not only at the sacramental sanctification of an individual, but 
they have service to the Body of Christ as their end. Herein lies 
their ultimate meaning: they are organs of Christ’s Body in virtue 
of the graces acquired through the reception of the sacraments. 
Marriage and priesthood minister to the Body of Christ. Their 
mutually complementary function is indicated by the fact that the 
priesthood prepares, fosters, and nourishes the supernatural spiritual 
being of the Body of Christ, whereas marriage performs a similar 
service to its supernatural bodily being. Priesthood and marriage are 
related to each other within the Mystical Body’s organism of grace 
as soul to body—considering both according to their supernatural 
nature. Both of them, accordingly, are vital organs of the Body of 
Christ, organs of growth. They build up the Body of Christ ac- 
cording to its supernatural corporal and spiritual aspect. Thus mar- 
riage takes its place directly besides the priesthood. One can even 
say that Christian marriage is presupposed by and is the substruc- 
ture of the priesthood. “‘For that was not first which is spiritual,” 
says the Apostle, ‘‘but that which is natural; afterwards that which 
is spiritual’’ (1 Cor. 15, 46). One cannot speak of the “‘priest- 
hood’”’ without simultaneously, or even previously mentioning the 
“sacrament of marriage.’’ The importance of marriage for the Body 
of Christ is, consequently, basic. 

This importance consists primarily in preparing the body of 
future members of Christ. It must be remembered in this connec- 
tion, however, that the parents not only give being to the body of 
the child, but are also responsible for its manner of being. True, 
they do not produce the soul of the child. Since God alone is the 
creative cause of the human soul, only the parents’ animal nature 
is immediately concerned in the begetting of the child, not their 
spiritual-moral nature. And this fact should inspire them with 
humility and awe. On the other hand, it is equally true that the 
parental procreative powers give to the body of the embryo its 
characteristic individuality, its final predisposition for union with 
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the soul. Thus the parents may nevertheless be considered as effici- 
ent causes of the soul in so far as it pleases God to create the child’s 
soul in a certain conformity to the existing condition of the child’s 
body. Thus it happens that the parents transmit to the child a 
great number of hereditary traits which serve to a certain extent 
as the natural framework for the spiritual and supernatural develop- 
ment of the awakening soul. The influence of the parents as con- 
structive organs of the Body of Christ, therefore, extends far be- 
yond the day of the child’s conception; they collaborate in a real 
sense in the formation of their child unto the full stature of Christ. 
It depends essentially on parental heredity—not on the priest or 
the Church—whether the grace of Christ shines in souls dull and 
sluggish, sensual and tortuous, violent and brutal by nature, or 
whether it finds entry in a soul where unspoiled and pure human 
nature serves as a natural foundation for the supernatural workings 
of grace. In this matter, as in no other, responsibility rests squarely 
upon the shoulders of the Christian parents. It does not begin only 
with the training of the child, nor at marriage. Responsibility 
commences before marriage. It is a specifically Christian obligation 
for the sake of Christ’s Body to enter only upon a marriage which 
promises healthy offsprings—healthy both in body and mind. It 
is the parents’ duty to present to God a “‘hostia immaculata,’’ per- 
fectly intact in its natural being, in order that it may be worthy 
of the sacred transformation into the supernatural. 


The duty of building up the Body of Christ which devolves 
upon sacramental marriage and the resultant Christian family is 
also educational in character. The foundation of the child’s new 
life in Christ is posited at the instant when the parents bring the 
child to receive holy Baptism. With the day of Baptism, likewise, 
begins the enjoyable task of leading the little ones to Christ. This 
is lay-priesthood in its most glorious form. In the first period of 
the child’s development, ear and heart are as yet not attuned to 
the influences of the Church, but its soul is susceptible in a thousand 
and one ways to the influence of father and mother. No priest can 
converse with a child as intimately and tenderly, as heartily and 
delightfully as can a mother who is filled with the love of Jesus. 
If the countenances of the parents reflect a reverence for holy 
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THE SANCTIFICATION OF MARRIAGE 


things, if the entire home atmosphere is permeated by the spirit of 
Jesus, His image will develop in the heart of the child as naturally 
and as imperceptibly as the unfolding of a flower. This period of 
childhood, in which the spiritual seed is sown, is a tremendously 
precious one. It is the time in which the spiritual foundation must 
be laid. Without it, future instructions of the priest will ordinarily 
share the fate of the seeds which fell by the wayside, ‘‘and the birds 
of the air came and ate them up.’’ When this foundation is laid, 
however, it is a pleasure for the priest to continue the work of 
spiritual construction. And seldom, in such a case, does he build en- 
tirely in vain. And even though he should have worked for many 
years seemingly to no purpose, there would remain rooted in the 
soul of the child a world of impressions which could never be en- 
tirely crowded out. Thus it may happen that in some divinely ap- 
pointed hour of grace these youthful impressions again come victor- 
iously to the fore and reawaken in the adult man the faith of his 
childhood. The lay-priesthood of the parents has, accordingly, a 
complementary function also in the field of religious training: it 
prepares the ground for the work of the priest and further sup- 
plements it. In fact, one may even say that it already gives a defi- 
nite formation to the supernatural life of the growing member of 
Christ. Something characteristic of the parents’ piety, their distinc- 
tive religious outlook, something native and indigenous will al- 
ways be discoverable as having been an important factor in the 
religious life and thought of our great men and saints. 


The réle of the Christian family within the Body of Christ, 
however, is by no means restricted to the service of the individual 
member. So far-reaching is the salutary power of Christian mar- 
riage that it exercises a determining, and even decisive influence 
upon the totality of Christ’s Body. For the fulness of the Church’s 
life and the substance of Christ’s Body are actualized in Christian 
families and their lay progeny. The Pope does not constitute the 
Church; he is but her foundation stone. Bishops and priests are 
not the Church; they are her officers and ministers. The Church is 
the union, under the direction of Pope and bishops, of all who are 
baptized in Christ, ‘‘a holy nation,’’ as St. Peter calls them, ‘‘a 
purchased people” (1 Pet. 2, 9). The nucleus of this divine race is 
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the Christian family. Without it Pope and bishops would be shep- 
herds without flocks, the Body of Christ an organism mutilated 
beyond recognition. From this it follows that the inner growth of 
the Body of Christ is conditioned by the collective collaboration 
of the Christian families. If these are lacking in faith and love, 
the Body of Christ is sickly and languishes. If they become strong 
in faith and love, then it will develop unto the full stature. In the 
rise and decline of the religious life of the Christian laity is mir- 
rored the rise and decline of the universal Church, the fate of 
Christ’s Body. By hearkening to and obeying the word of God 
which the Church proclaims, Christian families cause this word 
to send forth its light; they proclaim the victorious power, the 
inherent vitality of the word of God. In their unshakable faith, 
in their unfeigned love, they constitute the strongest and most 
convincing proof of the Spirit and of the Power; in fact, Chris- 
tian families are the most convincing missionaries and apologetes 
of the Church. 


It would not be difficult to show, in this connection, how 
the Christian family and the lay-world it produced also have ex- 
ercised an influence on the totality of the Body of Christ in as far 
as they played an important part (in accordance with their function 
as members of the Body, i.e., in essential subordination to the 
Church’s authority) in the earliest manifestations of life in the 
Body of Christ, t.e., in the evolution of dogma, of worship, and 
of Church discipline. Ecclesiastical and dogmatic history furnish 
not a few instances in which the piety of the laity, under the guid- 
ance of the Church’s teaching authority, acknowledged and pro- 
fessed certain doctrines by means of its living ‘lex supplicandi, 
orandt,”” even before these doctrines had found expression in mag- 
isterial definitions. To an even greater extent did the religious life 
and practices of the faithful color the formation of the Church’s 
liturgy, her discipline, and even her laws. This does not mean that 
dogma, morals, and worship were transmitted to the laity of the 
Church by the successors of the apostles as a sort of secret tradition. 
But Pope, bishop and priest themselves came forth form the bosom 
of the Christian family, and in it and through it they first were 
introduced to the treasures of Christian faith and life. Their teach- 
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THE SANCTIFICATION OF MARRIAGE 


ings, too, although they receive their internal and external sanc- 
tion from above, from the messianic authority of Christ trans- 
mitted through apostolic succession, are at the same time a preach- 
ing and teaching and action rising from the fulness of the life of 
Christ’s Body, vitalized by the one Spirit of our Lord, who fills 
and permeates each member of the Body according to the measure 
of the grace accorded him. 


The tremendous importance of Christian marriage and of the 
Christian family for the perfection of the Body of Christ would 
not yet be sufficiently shown if we should omit to call attention 
to their final, but by no means least, function within that Body: 
the Christian family and the Christian laity are the real creators 
and bearers of Christian culture. We know that culture, in contra- 
distinction to mere civilization, strives for a deepening and a re- 
finement of the inner man, and aims at products in the fields of 
learning, art and technics, that reveal themselves as irradiations of 
this inner man, of his peculiar spiritual make-up. Since Christianity, 
however, is the religion of the spiritual and inner nature of man 
elevated to the supernatural plane, it naturally and necessarily in- 
spires its own peculiar type of cultural creation which, both as to 
subject-matter and form, breathe the new spirit of divine adoption. 
Christianity, therefore, though it has no direct relation to culture, 
has nevertheless an indirect relation to it, and this relation is an 
inherent and necessary one. Precisely because the Christian acquired 
a new vision and a new capacity to love through the grace of faith 
and charity, he must and he will regard and have dominion over 
the things of nature in a manner different from that of mere natural 
man, 1.e., ‘sub specie aeternitatis, in lumine Det.”” Thus it can and 
will come about that wherever an entire community, wherever all 
society (and not merely individuals or individual classes) is con- 
sciously penetrated by a living Christian faith, its cultural produc- 
tions too will bear the stamp of supernatural belief and supernatural 
transformation. And since a true community life can only grow 
out of and be sustained by family life, it follows that the Christian 
family is the natural bearer of Christian culture. The question of 
the possibility and the existence of a new Christian culture stands 
and falls with the question concerning the possibility and the ex- 
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istence of a new Christian society. This latter problem is in turn 
ultimately dependent upon another; upon the general restoration 
of Christian marriages and families. Christian culture will for the 
most part have its source in the Christian family: it will be lay- 
culture. For the Christian family alone is imbedded in the very 
marrow of natural relationships and it alone can sanctify these in 
virtue of its own sacramental sanctity. It is hardly necessary to 
make special mention of how much this cultural function of the 
Christian family also aids, at least indirectly, the supernatural well- 
being of the Body of Christ. Only a Christian culture can give 
proper emphasis to the Church’s teaching and ensure its lasting 
effects. Christian culture alone creates that pure atmosphere, per- 
meated with noble idealism, in which the young plant of faith 
can readily thrive. Hence we venture to make the following state- 
ment: The future of the Church in the Occident depends to a great 
extent upon whether we shall succeed in again building up a 
Christian culture. For the old no longer exists, and a new can not 
arise except through the renaissance of the Christian family and 
the Christian laity. 


The question therefore arises, “‘Shall this renaissance ever take 
place?’’ We confidently trust that it shall. We have a Holy Father 
who sees our wounds with a clear and keen vision, and with the 
glowing earnestness of a divinely inspired prophet points out the 
paths of recovery. Everything that can heal us is summed up in 
one phrase, vibrant with power: Catholic Action. A new move- 
ment, a new buoyancy, a new determination must pervade the Body 
of Christ. And this new movement must, according to the Pope's 
intention, affect the laity above all. The need of this is urgent. No 
longer does it suffice that the clergy alone do their part. The laity 
too must become conscious of their function as members of Christ's 
Body. A new era has opened up with Pius XI, the era of a de- 
termined lay apostolate. If only the laity would become conscious 
of their calling, it would mean the healing of the deep wounds in 
the Body of Christ, and the restoration of Christ in His fulness. 
Never since the time of the First Petrine Epistle has the priesthood 
of the laity been so resplendent in the Church as it is today since 
the Pope’s call to Catholic Action. The word of the Pope, how- 
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THE SANCTIFICATION OF MARRIAGE 


ever, is creative, is vivifying, since it is the word of Christ. We have 
every reason to hope, therefore, that a second springtime shall 
awaken in the Church, wherein not merely bishops and priests, 
but the whole Body and all its members ‘‘shall be mutually care- 
ful one for another” (1 Cor. 12, 25), and shall aid in the con- 
struction of the temple of God. Renewal of Christian marriage, 
renewal of the Christian family, renewal of the members of Christ, 
of the whole Body—that is what we hope for and confidently ex- 
pect. May God grant it! Amen. 


KARL ADAM 
Tubingen, Germany 


= 























—— = 
—_, —— —_ _ 








225 











THE AROS ATE 


- “THAT CHRIST ac toan FORMED IN ALL"=PIUS X_ 


WITH OuR_ The purpose of the Lenten season is to give divine 
READERS life, that life which Christ merited for us through 
His sacred passion and His glorious victory over the 
powers of darkness. Lent is the gateway to life through death, the 
preparation for the victory! The incarnation of the Son of God 
opened up the flow of divine life to all mankind. Individuals are 
born into this holy life through Baptism. But all these regenerated 
souls are not scattered in the world like so many separate units 
without any relation to each other. On the contrary, they form a 
supernatural organism, one Body whose Head is Christ Himself. 
They cannot reach their perfection here on earth nor their beati- 
tude in eternity outside of this sacred Body. The divine life that 
flows from the Head and pulsates through the Body must flow 
into each member; it must be lived by each member separately and 
conjointly with the rest. Thus there is effected a mysterious union 
between nature and supernature in the entire organism. Body and 
soul of the individual, and the Body Mystic as a whole are hence- 
forth controlled and led by the divine life and energized to per- 
form works that transcend ordinary nature. 


The development of the supernatural life ordinarily follows 
the same laws as the natural life. It is generated, grows, blossoms, 
matures to “the perfect age of Christ.’’ Like the natural life it is 
beset on all sides by perils from within and from without; storms 
break in upon it, darkness envelopes it, powerful forces threaten to 
weaken or destroy it. Only the strong will survive. But strength 
lies not in the individual; it must come from the Head. The grace 
that flows from Christ is able to preserve, develop and mature the 
divine life in each member and in the entire Body. Closest union 
and cooperation of the individual with the Head is an absolute ne- 
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cessity. Perfection of the divine life does not merely consist in the 
acquisition and practice of the various Christian virtues, just as little 
as a number of separate units constitute an organism. The virtues 
indeed are required, but they must not be separated from their first 
and foremost source which is Christ Himself in the sacramental life 
of His Church. Holiness can only grow to perefction in Him who 
is holiness itself. Like all life the holy life of the soul grows or- 
ganically, not mechanically. 


It has pleased God in His wisdom to encompass the life of His 
Mystical Christ, the Church, within the course of a year—the 
liturgical year. The Mystic Christ continues to live His life in His 
sacramental presence and relives it annually in the liturgy. It fol- 
lows that the members who desire to live in and with Christ, their 
Head, must likewise live this life of the liturgy with the Church. 
Owing to our spiritual weakness, we are unable to reach the per- 
fection of the divine life in us in the course of one year; so we must 
try again the next year and continue this round of work until the 
day of our death, hoping that the life of grace will then have 
reached its final perfection and be ready for the promised trans- 
figuration. 


The Lenten season plays a very special rdle in this our life 
work. The forces of darkness, the enemies of Christ and of all His 
members, are at all times busily engaged trying to hinder the pro- 
gressive development of the divine life in souls; during the Lenten 
season they redouble their efforts. The Church in her liturgy takes 
special pains to counteract their machinations and to lead her faith- 
ful members on to triumph over them. As Christ conquered the 
darkness and emerged into the glorious light of Easter, so His 
members are encouraged and fortified by the Lenten liturgy to 
overcome sin and spiritual death and to rise to new life on Easter. 
Lent is the Church’s forty-day retreat. How penetrating and im- 
pressive is her first Lenten call to all of us: “‘Behold, now is the 
acceptable time, behold now is the day of salvation. Brethren: We 
exhort you that you receive not the grace of God in vain. For in 
an accepted time have I heard thee!’’ (Epistle for the first Sunday in 
Lent). On this first Sunday Christ in overcoming Satan teaches 
us that life above all implies making a decision, and that decision 
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must be for God. During the second week of Lent there is a re- 
newed orientation regarding the direction to be taken on the road 
to God. We are instructed that “‘this is the will of God, your sanc- 
tification” (Epistle for the second Sunday in Lent). Holiness leads 
to the Mount of Transfiguration. The third week issues a call to 
all members of Christ’s Mystical Body to ‘‘walk as children of the 
light’’ (Epistle for the third Sunday in Lent). As the road to God 
makes great demands on our strength, the words of the Gospel of 
the fourth Sunday in Lent are applied to all faithful followers of 
Christ through the desert of life: ‘‘And all were filled.’’ Living the 
Lenten liturgy means entering into the mysteries of Christ and 
emerging fortified by divine grace to win the final victory over sin 
and death. 





) 
CORRECTION AND APPROBATION 


Not all readers in whose hands ORATE FRATRES chances to 
fall take sufficient time to determine just what the Review is try- 
ing to accomplish. A reviewer writing in The Survey of Catholic 
Literature for January conveyed to its readers the information that 
the series under the general title of ““The Mind of the Church’”’ was 
“designed to aid the follower of the liturgy . . . to relate the texts 
he reads to his own life.’”” That is but one small part of the pur- 
pose. The whole purpose is to assist the reader to take an active 
part in the divine worship of the Church. This activity consists, 
not in relating the texts to one’s life, but in bringing one’s life into 
harmony with the truths enunciated in the texts, especially those of 
the Epistle and Gospel, and this not at any time so much as right 
during Mass. Knowing our own inability to make a single heaven- 
ward move by our own powers, we proceed to enlist the necessary 
divine aid, or grace, through the union of self with Christ; first 
in the Sacrifice-oblation, whereat we offer our gifts, e.g., our will- 
ingness to undertake what the word of God just heard has taught 
us to do, or our self-denials and penances because of deviations 
from what we have heard to be the right way. Withal we have to 
pay God our homage and praise for enlightening us and providing 
the means for the heavenward advance. This, too, we offer in 
Christ. Realizing that our heavenly Father looks with favor upon 
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His divine Son, we have confidence that He will look with favor 
upon us also who are united with Him, in accordance with the 
present celebration of the Mystery in relation to the enlightenment 
we have received. Now on participating in the Mass fully, that is, 
on receiving our Lord in holy Communion, our offerings are rati- 
fied, received, and in return we receive not only grace but the Au- 
thor of grace Himself through whom to carry out in daily life 
what we have learnt to do. 

The writer of the “Week by Week” column of The Com- 
monweal for February 8 expresses very well what an active taking 
part in the highest act of the Church's liturgical worship really 
means. Referring to the communications the editor has received 
from persons dissatisfied with the sermons to which they listen on 
Sundays, he ventures the opinion that “‘much of the clamor for 
‘our modern problem sermons’ is woefully misguided,’’ then touches 
the point squarely about going to Mass: 


True enough, the discourse ought to make us more fit to assist at Mass— 
which is incidentally the chief reason why it is delivered just before the Credo. 
The model sermons of St. Paul therefore introduced problems of conduct and 
morality, even social morality. It was hoped that each faithful soul would make 
such good resolutions or do such acts of penance as would prepare him for as- 
sistance at the Divine Sacrifice. Today we often seem perilously near to thinking 
of the Eucharist as a mere addendum to a code of morality or an ‘‘outlook.’’ Nor 
is the word “‘perilously’’ too strong. For as soon as the Church becomes a ‘‘doc- 
trine’’ which can be “‘applied’’ to practical life, it ceases to be something higher 
and more unearthly, in so far as mortal men are concerned. 


Another call to active participation in the prayer-life of the 
Church, one which ought to have a wider circulation than that 
afforded by Our Parish Interests of the Church of our Lady of 
Lourdes, Washington Heights, New York, is, in part, as follows: 


In the welter of present-day chaotic conditions betokening the breakdown 
of our world, the private individual is obsessed with a depressing sense of help- 
less bewilderment. The Holy Father is insisting on Catholic Action. Numerous 
activities are showing in our Catholic life—each one of them good, all of them 
impressive. But to the humble soul not called upon to take a personal part in 
any of them there comes a sense of futility—-what can the forces of right avail 
against the greed of various kinds that is at the bottom of all of our troubles, 
greed of power, of riches, of pleasure, of lust. . . 

As day after day I ponder over the great prayers of the Mass, I feel the 
value of the contribution each of us can brjng to this troubled world. There is 
the oblation of the chalice—‘‘for our salvation and that of the entire world.” 
Then come the tremendous words of the opening prayer of the Canon, ‘which 
[holy and unblemished sacrifice] we offer in the first place for Thy holy Cath- 
olic Church that it may please Thee to grant her peace, to protect, unite and 
govern her throughout the world.’’ At the Canon’s close comes the supreme act 
of adoration: “By Him and with Him and in Him—all honor and glory.”” In 
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the strength of this perfect act we can understand that ap for the Church: 
**Vouchsafe to grant her peace and unity according to Thy will 


Prayer is our great weapon. If the love of God were untle in our hearts, 
we would throng our churches at every opportunity, there to worship God, and 
by so doing to sway His will so as to restore peace and order to what now is chaos. 


re) 
CHURCH MUSIC AND CONGREGATIONAL SINGING 


Mention was made in ORATE FRATRES for January 26 of 
the Advent Pastoral of the Archbishop of St. Paul, the Most Rev. 
John G. Murray, in which His Excellency laid stress on the sanc- 
tification of the Sunday and the importance of the parish Mass. On 
February 11 Archbishop Murray issued another Pastoral Letter of 
great significance for the advance of the Liturgical Movement in 
America. The Letter, addressed to the clergy of the archdiocese, 
reads in part as follows: 





. The purpose of the Church is to unite all her members 
in the liturgical action of the Mystical Body of Christ even as all 
are united in the sacramental life imparted by the Son of God 
through the ministry of His priests. Unison of prayer is facilitated, 
elevated and enriched by ecclesiastical music which is an inspiration 
and support in united prayer. The voices of all the congregation 
should be incorporated into this ennobled expression of praise so 
that the voice of the people becomes the voice of the Church lift- 
ing up her soul to the throne of her divine Spouse. Any other con- 
ception of church music is in contradiction to the spirit and pur- 
pose of divine worship. The voice of the individual must be sub- 
ordinated to the voice of the whole congregation, even as the in- 
strument which sustains that voice must be subordinated to the 
vocal expression of adoration, thanksgiving and petition. 

“‘As many adult members of the congregation may be diffident 
in accepting the invitation to participate in the liturgical song of 
the church service, it is necessary that our entire school population 
be trained to take part in the functions of High Mass, Vespers, Ben- 
ediction and other services of the Church. Thus within a few years 
the ideal of the Church will be realized. Toward this end progress 
has been made by the designation of the St. Gregory Hymnal as 
the official text of the Archdiocese of St. Paul. What was inaugu- 
rated several years ago can be hastened to a happy conclusion by 


230 








1 
( 
‘ 
( 
7 
1 
d 


ih amté.n. Oc 


Ce ee ee a ee 


urch: 


rearts, 
l, and 
chaos. 


ING 


6 of 
Rev. 
sanc- 
& On 
er of 
it in 
cese, 


nbers 
is all 
God 
ated, 
ation 
ation 
se so 
lift- 
con- 
pur- 
sub- 
e in- 
» the 


ident 
ig of 
ation 
Ben- 
years 
gress 
al as 
ugu- 
n by 
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the cooperation of clergy, Religious, schools and people in the 
common cause of correct music. 

“With such a purpose in view a summer school for liturgical 
music will be held at St. Thomas’ College in St. Paul during the 
months of June and July this year to give the opportunity to choir 
directors to qualify for the requirements of their office. . . . After 
September | of this year no person will be permitted to fulfill the 
duties of director, organist or singer in any choir of the archdiocese 
whether in parish churches, schools, institutions or Religious com- 
munities unless a certificate of qualification has been issued by the 
Archdiocesan Commission on Sacred Music prior to August 1... .” 


With the publication of these Pastoral Letters Archbishop 
Murray assumes a place of prominence among the steadily increas- 
ing number of America’s hierarchy who are earnestly striving for 
a betterment of church music and of congregational worship in their 
jurisdiction. May His Excellency’s efforts be blessed with success 
by Him whose flock he is leading to the prime sources of the true 
Christian spirit with such wise pastoral solicitude. 


o 
THE LITURGY IN THE FAR NORTH 


Readers of ORATE FRATRES have become fairly well acquaint- 
ed with the active participation in the liturgy by Indians, Chinese, 
Japanese, native Africans, South Sea Islanders, and aborigines else- 
where. Now we learn, from the December, 1934, Jesuit Missions, 
that the liturgy has come quite well into its own even among the 
Esquimaux in the Far North. The scene is Nulato, near the Arctic 
Circle, which has the distinction of being the first mission founded 
in the interior of northern Alaska. Writing in the Missions, Father 
Paul C. O’Connor, S.J., gives us the following account, in his ar- 
ticle entitled ‘‘Near the Arctic Circle’: 

“As Sunday is the most important day of the week, you take 
this day to descend from the air. As you taxi up to the bank you 
are surprised to see boats loaded to the brim with human freight 
coming from up and down the river. . . . 

“Your curiosity is now aroused. You follow the Ten’a braves 
and the throngs of women and children to the church and see the 
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altar set for High Mass. Is it possible that High Mass is the ordi- 
nary Sunday service here in distant Alaska? As you muse in won- 
der, a priest accompanied by two sober-minded altar boys proceeds 
to the altar. The Asperges is intoned and then the church rocks to 
the accompaniment of two hundred lusty Ten’a voices. Latin is 
sung with ease and vigor. No flawless quartette here of high-paid 
voices! Better, every man, woman and child is a part of the choir. 
Then follows a Mass, not of Perosi in difficult modern harmony, 
but in ancient Gregorian chant sung as the Church wishes it to be 
sung—by the congregation. With the progress of the Mass, we find 
no hesitation or drooping of the voices, rather, they wax freer and 
more symphonic. We are beholding and listening to the product of 
a work not of a week or of a month, but of years. It is the com- 
bined efforts of Sisters, Fathers and Brothers who have left father, 
mother, brother and sister, to spread the Faith to all nations, even 
to the extremest parts of the earth.” 


oO 





LITURGICAL On the occasion of the fiftieth anniversary of the 

BRIEFS blessing of the Church of St. Paul the Apostle, the 

Paulist Fathers’ famous church in New York, Rev. 

Peter Moran, C.S.P., in his sermon at the Solemn High Mass called 

attention to the traditions of correct liturgical music and of con- 

gregational singing which has signalized this church throughout 
its existence. 


The Catholic Students’ Sodality of Washington, D. C., will 
present a symposium on ‘“The Holy Sacrifice of the Mass’’ on April 
7 at Gonzaga High School. Six schools of the capitol will be repre- 
sented in the program. 


The Monitor of San Francisco in a recent issue pointed out 
the necessity of prayer for public and private well-being, and urged 
the use of a Missal as the ideal private prayer-book in the home: 

‘‘Most people cannot get to Mass every day. But they can read the 
Mass of the day from an English Missal, and that is to pray. This 
custom would restore in our own hearts the liturgical life of the 
Church, and give us joy and tranquility at the end of the day.” 


That the subject of liturgical worship and of the solidarity 
of the faithful in the one Mystical Body of Christ arouses an in- 
tense interest among all classes of the laity, whatever be their station 
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of life or the extent of their formal education, was proved again by 
the enthusiastic reception given to the talks delivered recently at the 
Catholic Worker School in New York City by the Rev. Benedict 
Bradley, O.S.B. The Catholic Worker (February), commenting on 
his addresses, says of him that he is ‘“‘one of the most popular speak- 
ers we have ever had.” 


Mr. Everett Harman, lecturer on art, is giving a series of con- 
ferences on the liturgy of Lent before various study club groups in 
Los Angeles. 


The liturgy will be the general subject for consideration at 
this year’s Catholic Conference of Higher Studies to be held at 
Beaumont College, Old Windsor, England, April 23-26. The 
Most Rev. Bishop of Nottingham is to open and preside at the dis- 
cussions. Among the topics to be treated are ““The Use of the Brevi- 
ary for a Priest's Devotions,”’ ‘St. Augustine’s Liturgy,”’ ‘“Plain- 
song as an Education for Ecclesiastical Students,’’ ‘Eastern Rites,” 
and ‘“The Educational Value of the Liturgy.’’ English Catholic 
journals and periodicals have hailed the coming Conference as an 
encouraging indication of the progress of the Liturgical Movement 
and as a first step to the establishment of annual Liturgical Weeks 
in their country. 


The Rev. Bernard McElligott, O.S.B., president of the Eng- 
lish Society of St. Gregory, has an instructive article on the ways 
and means of successfully introducing congregational plainchant, 
in the February 15 issue of The Universe (London). He advocates 
the ‘‘nucleus method,” according to which a small group of parish- 
ioners is first given private instructions until they know the words 
and melody of a Credo by heart. ““The next step is for the priest 
to fix a Sunday for the first congregational Credo. On the appoint- 
ed Sunday the ‘nucleus’ will be in their places scattered about the 
church. When the Credo is to be sung let them sing as if they were 
personally responsible for its correct singing. Father McElli- 
gott asserts that experience has taught the practicability of this 
method. 


The Holy Father has granted permission for holy Mass to be 
celebrated in the evening in Russia in order to allow Catholic work- 
ers to fulfill their Sunday obligations. Holy Communion may also 
ry received in the evening, provided the recipient has fasted since 

p.m. 
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Declaring that “it was probable that the present Liturgical 
Movement would coincide with another great reform in Church 
life, for all great religious reforms were associated in some way 
with the liturgy,”’ the Most Rev. Dr. O'Shea, coadjutor-arch- 
bishop of Wellington, advocated a universal and speedy return of 
the faithful to a conscious and active sharing in the worship of 
God through the liturgy in an address delivered at the great Na- 
tional Eucharistic Congress held at Melbourne in December. 


The Northwest Review of Winnipeg, Canada, devotes a spe- 
cial section of each issue to the ‘Liturgy of the Week,”’ prefacing it 
with an apt quotation from Pope Pius XI: ‘‘The spirit of religion 
has prospered where the faithful have gained a deeper understand- 
ing of the sacred liturgy.”” Short biographies of the week's saints 
are given, together with a larger article on some phase of the lit- 
urgy. Recently Rev. Benedict Bradley, O.S.B., contributed a 
series of introductory essays on “Knowledge of the Liturgy 
Needed.”’ 

A solemn triduum of Masses celebrated uninterruptedly 
throughout the days and nights of April 26 to 28 in the Grotto of 
the Apparition at Lourdes has been authorized by the Holy Father 
to observe the closing of the Holy Year of Jubilee. In an Apostolic 
Letter to the Bishop of Tarbes and Lourdes, the Most Rev. Pierre 
Gerlier, His Holiness calls upon the faithful of the entire world to 
join in spirit in this triduum, since, as he says, there is no better way 
to celebrate the Redemption than by means of the divine Sacrifice, 
which is the center of Christian life. 

° 


QUESTIONS AND ANSWERS 


GREEN AS A LITURGICAL COLOR 


We are enclosing a few samples and request that you advise us which 
of these shades of green are rubrical for church work, vestments, etc.— 
S. G., S. 

On the precise green to be used for liturgical vestments and church 
furnishings there is no ecclesiastical ruling. Any green for the purpose 
that conforms to good taste and is otherwise in harmony with a particular 
setting may be used. The General Rubric XVIII of the Missal simply 
says: “The furnishings (peramenta) of the altar, of the celebrant and of 
the ministers should be of the color suitable to the Office and the Mass of 
the day, according to the use of the Roman Church.” The rubric then 
points out when each of the five colors (white, red, green, violet, black) 


is to be used. 
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Regarding the choice of a particular kind of green for church use, 
one should have in mind the symbolism of the color. It stands for hope. 
In nature, green indicates a living growth with the prospect of fruition. 
The Church hopes for spiritual growth in her children, so that after their 
having brought forth the fruit of good deeds, there may be for them the 
harvest of eternal life. The green as it prevails in nature serves as a guide 
to the green for liturgical vestments and furnishings. 

R. C. B. 





Oo 
COMMUNICATIONS 


“OBSERVATIONS ON ‘WHY DO WE DO IT?’” 


To the Editor:—In your February 1935 issue “Observer” makes several 
worthwhile remarks on errors commonly committed in the celebration 
of the holy Sacrifice of the Mass. While we heartily agree with the 
spirit of “Observer” and ratify most of his suggestions, we would call 
attention to the fact that in two of them, Nos. 12 and 15, he is in error, 
not only according to the teachings of liturgists, but according to the 
rubrics of the Missal itself. 

According to No. 12, the “Te igitur” is begun only after the eleva- 
tion and joining of the hands and the kissing of the altar. In the Missal, 
however, at the beginning of the Canon, we read (rubrics in italics): 
"Finita Praefatione, Sacerdos extendens, elevans aliquantulum et jungens 
manus, elevansque ad caelum oculos, et statim demittens, profunde 
inclinatus ante Altare, manibus super eo positis dicit: Te igitur, clemen- 
tissime Pater . . . ac petimus, Osculatur Altare et, junctis manibus etc.” 
The “Te igitur” therefore is begun before the altar is kissed. 

No. 15 implies a change of voice in the recitation of the “Agnus 
Dei,” or rather in the recitation of the words following the “Agnus Dei,” 
for which “Observer” calls for “submissa voce.” The Missal, however, 
says: “ter pectus percutiens, intellegibili voce dicit: Agnus Dei, qui tollis 
peccata mundi, miserere nobis, efc.,” and makes no provision for a change 
of voice as it does in connection with the “Domine, non sum dignus,” viz: 
“. . . elata aliquantulum voce, ter dicit devote et bumiliter: Domine, non 
sum dignus, Et secrete prosequitur: ut intres, etc.” 

These observations are made, not in a spirit of criticism, but of 
friendly cooperation in the interests of true liturgical accuracy. 

Sincerely yours in Christ, 

New Jersey OBSERVERS 

(The above communication is representative of a dozen or more to 
the same effect. The errors are all the more regrettable since the article 
set out to correct irregularities. However, the inaccuracies of “Observer” 
are such evident lapsus calami that any blame incurred rests solely on the 
non-observant proof-reader of OnATE FraTtREs.—Ed. ) 
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BOOK REVIEWS 


DAS BUCH VON DEN ENGELN: STELLUNG UND BEDEUTUNG DER 
HEILIGEN ENGEL IM KULTUS. By Erik Peterson. Verlag Jakob Heg- 
ner, Leipzig. 1935. Pp. 138. Cloth, 4.50 RM. 

It is most earnestly to be hoped that this little book will be as widely 
read as it deserves. As the subtitle indicates, it is concerned primarily 
with the place and significance of the angels in the public worship of 
the Church, but the author’s outlook is so broad, his conception of the 
subject so profound, that his work has a fundamental value and an im- 
portance all its own. Throughout the book, new perspectives are being 
constantly opened up before the reader, perspectives of the great court 
of heaven, perspectives, too, of the all-embracing Ecclesia, which is ever 
drawing nigh “to Mount Sion . . . to the heavenly Jerusalem, and to 
the company of many thousands of angels, and to the church of the 
first-born, who are written in the heavens, and to God, the judge of all, 
and to the spirits of the just made perfect” (Hebr. 12, 22f.). Where the 
embarras de richesse is so keenly felt by the reviewer, a brief summary of 
contents will perhaps best facilitate an understanding of the author’s 
purpose and point of view. 

After a short Introduction, the author gives us in Part One a scrip- 
tural proof of his thesis, that the public worship of the Church on earth 
is a participation in the liturgy celebrated by the angels and the spirits 
of the blessed in heaven. This section is in reality a beautiful exegesis 
of Chapters 4 and 5 of the Apocalypse. Part Two is a proof from tradi- 
tion. The author has chosen for his starting point that portion of the 
Eucharistic Prayer of the Liturgy of St. Mark which follows immediately 
upon the Prayer of Intercession and introduces or leads up to the “Sanc- 
tus” (Brightman, Liturgies Eastern and Western. 1. Eastern Liturgies. 
Oxford, 1896; pp. 131,21—132, 9). Again we are given a masterly 
exegesis. The author’s critically speculative method presents a stimulating 
contrast to and corrective of the method of Baumstark and Lietzmann..’ 
Perhaps even more than the first part, this section deserves to be carefully 
read. We are conscious always of vast depths of learning behind the 
author’s simple statements. Occasionally, to be sure, his erudition must 
needs come to the surface, usually in the form of illuminating quotations 
from the Fathers. Especially interesting is the statement of St. Gregory 
the Great that mankind redeemed constitutes a kind of tenth order after 
the nine choirs of the angelic hierarchy (Migne, P. L. 76, 1249), to 





1Peterson’s strictures on Baumstark’s brilliant article, Trishagion und Qeduscha 
(Jahrbuch fiir Liturgiewissenschaft, III, pp. 18-32), on certain statements of 
Hans Lietzmann in his important work, Messe und Herrenmahl (Bonn, 1926), and 
on Bousset’s discussion of the source of Const. Apost. VII, 33ff, (Nachrichten d. 
kgl. Ges. ad. Wiss. zu G&ttingen, Philol.-hist. K}. aus dem Jahre 1915, Berlin, 1916, 
435-489) are valuable as showing that the discussion of the problems involved has 
by no means ceased. 
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which is added the following from St. Augustine: adjungiter iste Ecclesia, 
quae nunc peregrina est, illi coelesti Ecclesiae, ubi angelos cives babemus 
(Sermo 341, IX, 11; Migne, P. L. 39, 1500), and this from the Enarra- 
tion on Psalm 36, Third Sermon: [et in ejus (sc. Christi) fide et ipsi sanati 
sunt, in cujus et nos: ut esset et] ipse totius caput civitatis Jerusalem, 
omnibus connumeratis fidelibus ab initio usque in finem, adjunctis etiam 
legionibus et exercitibus angelorum, ut fiat illa una civitas sub uno rege 
et una quaedam provincia sub uno imperatore, felix in perpetua pace et 
salute, laudans Deum sine fine, beata sine fine (Migne, P. L. 36, 385). 
Quite unique, and of execeptional value is the discussion of the Divine 
Office as a form of public worship. The monk is one who of his own 
free will has taken upon himself the task of reproducing on earth the 
unceasing praise which the angelic hosts offer to God in Heaven. This 
praise is a “hymnody,” quite different from the ordinary “psalmody” of 
the faithful, very largely because it is unceasing, celebrated by night as 
well as by day “. . . quisquis caste et innocenter assidue utitur vigiliis, 
angelorum vitam procul dubio meditatur” (Dom Germain Morin, Sancti 
Augustini Sermones post Maurinos Reperti, Romae MCMXXX, 458, 28- 
30). Important, too, is the collection of passages from liturgical books, 
by which the participation of the angels in the various sacramental rites 
is clearly indicated. Finally, in Part Three, the whole subject of public 
as well as private worship is presented in its ultimate aspects and im- 
plications. One is tempted to quote at length from this section, but the 
purpose of the present notice is to stimulate quite as much as to inform. 
Tolle, lege. Suffice it to say that the chapter culminates in a brief con- 
sideration of St. Francis of Assisi’s Canticle of the Sun, and ends with the 
quotation of the first six verses of the Te Deum. 

It would be a serious omission not to mention the thirty odd pages 
of notes at the end of the book, which enhance its value not a little. 
Students will be grateful for them, and many a reader will find himself 
stimulated to pursue farther some at least of the questions raised by the 
author. The simple elegance of the workmanship which the publisher has 
had expended upon the book harmonizes most attractively with the 


character of its contents. 
A. S. 





THE GREATEST PRAYER: THE MASS. The Bruce Publishing Co., 524- 
544 North Milwaukee St., Milwaukee, Wis. 1934. Booklet. 64 pp. Price, 
ten cents. 

The complaint is often raised that the prayers of the Mass are too 
difficult for ordinary people, and that to insist upon the use of the Missal 


18t. Augustine’s doctrine on this important subject is admirably expounded in 
the second volume of Emile Mersch’s truly great work, Le Corps Mystique du 
Christ, Etudes de théologie historique, Louvain (Museum Lessianum), 1933, espe- 
cially in Chapter IV, pp. 80-131. 
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is to urge people to mere lip service. Although keeping fast to the prin- 
ciple that the prayers of the Church are the ideal prayers, we may never- 
theless admit a certain amount of truth in the complaint. Not only the 
Proper, but even the Ordinary of the Mass all too frequently prove an 
entirely new world to many of the faithful, a world in which they feel 
strangely uncomfortable and out of place, in which they make progress 
but slowly and gropingly. The words of their mother, the Church, seem 
to them to be uttered in a strange tongue. The fault of this anomaly, 
however, lies not with the prayers of the Church but with the past 
training of the faithful. They have been deprived of one of their most 
precious birthrights for such a length of time that they no longer recog- 
nize it, much less feel the need of regaining it. Numerous attempts have 
been made to bridge this gap which separates such as these—and they 
are many—from becoming una mente, uno ore orantes with the Ecclesia 
orans in her liturgy, especially in holy Mass. The prayers of the Mass 
have been paraphrased and interpreted, have been “brought down to the 
level of the people.” All such attempts are praiseworthy. Naturally, 
some have been less successful than others. The present booklet, in the 
opinion of the reviewer, should be classed among the more successful 
ones. In fact, the author has recast some of the Ordinary prayers into 
simple, clear English idiom in a masterly fashion. One defect, however, 
mars this otherwise most commendable attempt to lead the people back 
to the altar and to the spirit of the altar: the first person singular is too 
prominent. It seems that the author, by reacting against the current 
misconception that the offering of the Mass concerns the priest alone, is 
led to the other extreme of exaggerating somewhat the réle of the indi- 
vidual faithful. There is of course a sense in which each member of the 
congregation can call the Mass “my Sacrifice,” and can say “I offer the 
Sacrifice.” But in a popular booklet of this type it would be well to 
stress more the idea of corporate public worship, so essentially bound up 
with the very nature of the Christian Sacrifice, and so clearly indicated 
by the Church in her Mass-prayers. Another less desirable feature of the 
booklet is that it considers Consecration primarily as effecting the real 
Presence, instead of from its sacrificial aspect. (Compare the first prayer 
after Consecration, on p. 36, with the Church’s Unde et memores.) Six- 
teen excellent photographic illustrations of the action of the Mass increase 
the value of the booklet greatly; they should prove effective aids to be- 
ginners in keeping pace with the priest. 
G. L. D. 





LIVING FOR GOD. By Rev. John S. Middleton, Ph.D. P. J. Kenedy & Sons, 
12 Barclay St.. New York City. 1934. xviii-332 pp. Cloth, $2.00. 


In Living for God Father Middleton presents the sequel to Father 
Betowski’s volume, entitled Turning to God. This volume is definitely 
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not a book of finished sermons. The author’s purpose is to present sermon- 
matter for the year. The Introduction states: “The author simply intends 
to suggest a line of thought which each priest can best develop to suit 
the needs of the group he is to address.” It would seem that the sermon 
notes in question take for granted that the suiritual orientation stressed 
by the better recent spiritual writers, such as, Anger, Plus, Adam, 
Chautard, Jarrett, and Tanquerey, is known and lived by preachers. The 
author is correct in stating that “enough matter for a twenty minute 
sermon at the High Mass” will be found in each sketch. 

Father Middleton’s sermon notes center chiefly on the moral union 
of the soul with Christ. However, more of the sermon notes could profit- 
ably have dealt with the sacramental union with Christ, since “the 
primary and indispensable source of the true Christian spirit,” as Pius X 
in his Motu Proprio of November 22, 1903, stated, “is the active parti- 
cipation in the most holy mysteries and in the public and solemn prayer 
of the Church.” 

The contents of Living for God is given in two parts. The first part, 
consisting of six units, deals with The Divine Teacher. The second part 
treats of The Ways of the Divine Teacher. These ways are resolved into 
The Way of Prayer, The Way of Penance, The Way of Love, and The 
Way of Action. 

In the presentation of these sermon notes the author brings to the 
notice of the laity many points which in the usual and actual courses of 
parochial sermons over a period of many years find no treatment. The 
author undertook a difficult task, and he deserves much credit for the 
manner in which he accomplished it. Living for God has been officially 
adopted by the Archdioceses of New York and San Francisco and several 
other dioceses for 1934-1935. 

M. A. P. 





THE VICTORY OF CHRIST. By Dom Anscar Vonier, O.S.B., Abbot of 
Buckfast. P. J. Kenedy &% Sons, 12 Barclay St., New York City. 1934. 


viii-180 pp. Cloth, $2.00. 

At a time when religion is unpopular and the powers of evil appear 
to be more impudent than ever, Abbot Vonier heartens us with this new 
statement of an old theme—the victory of Christ. To the Christian who 
may be on the verge of despair as he views the damaging onslaughts of 
evil today, the author calmly presents the overwhelming evidence of 
Christ’s triumph. It is his object to make the believer “see what a vic- 
tory Christ gained when He brought sin to naught.” In clear and simple 
English, he shows us that the powers of darkness were once and for all 
crushed in defeat, overwhelmed by Christ’s surprise attack, which in- 
augurated the kingdom of God on earth, the reign of grace among men. 
Although to us who see only the surface, these powers appear to be very 
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active and even gaining ground, yet the author shows that Christ has 
removed their fangs and left them weak, despicable. 

The triumph began on the Cross, and all through the succeeding ages, 
as the conflict between light and darkness waxes furious, that triumph 
becomes more manifest. The struggle between the powers of hell and the 
children of light, as described in the Apocalypse, is still continuing, but 
so is Christ’s victory; and the final destruction of Satan will be just the 
last cry of victory in the age-long battle. This is so, because Christ’s 
victory is not quantitive—utterly paralyzing the foe—but qualititive— 
completely conquering the enemy, so that the final surrender is only a 
matter of time. The author then proceeds to convince us that the victory 
of Christ, as sung by all Christian ages, is an undeniable fact, no matter 
what superficial observers may say. Sin He conquered and destroyed by 
atoning—removing all its bad effects—and by making it possible for man 
not only to “wipe away the guilt and stain” but also to recover his lost 
vigor. Death He conquered by laying down His life and taking it up 
again, and by making it possible for man to rise to life again. Satan He 
conquered by His Vade retro and His life of obedience, so that a good 
Christian now mocks at that emasculated foe. That our faith in Christ’s 
victory is not blind optimism is seen from a consideration of the infinite 
propitiatory power of Christ: in His death He atoned even for the sin 
of deicide! For the rest, what right have we to measure God’s success 
in victory in human statistics? Christ has won, as this whole book so 
clearly shows; He rules today supreme; and He enables us to take part 
in His triumph through the sacraments. In our liturgy we present our 
claims to God’s gifts, which Christ won for us; these cherished goods are 
all earned and paid for, and they are given to us whether we ask for them 
explicitly or not. 

The gripping reality of Christ’s victory cannot be set forth in a few 
words, nor can it be understood by the unbeliever. But the sincere Chris- 
tian who reads this book once and perhaps again, will be rewarded and 
comforted by a clear realization of the truth which the Christian ages 
celebrate as the Victory of Christ. 

M. E. S. 





o 
The following books were recently sent to the Liturgical Press. 

Their mention here does not preclude a more extensive notice later. 

P. J. KENEDY & SONS, 12 Barclay St., New York City: The Judgments of 
— Judge. By Joachim V. Benson, M.S.SS.T. 1934. Pp. 128. Cloth, 

1.30 net. 

J. S. PALUCH CO., 2712 North Ashland Ave., Chicago, Ill.: Way of the 
Cross According to St. Alphonsus Ligouri. Arranged for Congregational 
Praying. 1935. Pamphlet, 32 pp. Fifty booklets for $3.00. 

ST. PROCOPIUS COLLEGE PRESS, Lisle, Ill.: Shall I Be a Religious? By 
Rev. Augustine Studeny, O.S.B. 1934. Pamphlet, 48 pp. Price, $4.00 
per hundred. 
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HELPS TO INTELLIGENT PARTICIPATION 
IN THE LITURGY OF THE CHURCH 


THE SPIRIT OF THE LITURGY. By Abbot Caronti. A popular ex- 
planation of the spiritual values of the liturgy. 35c. 


LITURGY AND THE LITURGICAL MOVEMENT. A study-club out- 
line. 10c 


THE MASS-DRAMA,. By Rey. William Busch. An outline of the struc- 
ture of the Mass. Paper, 35c; bound in cloth, $1.00. 


MY SACRIFICE AND YOURS. By Dom Virgil Michel, 0.8. B. A 
liturgical explanation of the Mass. 25c. 


OFFERAMUS. By Abbot Cuthbert Goeb, 9.5.3. The Ordinary prayers 
of the Mass with explanations for group recitation. 12c. 


CATHOLIC STUDY CLUB PROCEDURE. A plan and a guide. 5c. 
Booklets on the Sacraments and Gregorian Chant, Liturgical 
Catechisms Practical Manuals, Church-Rack Pamphlets, Study 

Club Outlines, and Beuronese Holy Pictures. 


SEND FOR EXPLANATORY LEAFLET AND PRICE LISTS 


THE LITURGICAL PRESS 
Collegeville, Minnesota 
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Jahrbuch fuer Liturgiewissenschaft 


Issued in collaboration with A. Baumstark and A. L. Mayer 
by Odo Casel, 0.S.B. 


Volumes so far published: 

Vol. I-III (1921-1923) out of print. 

Vol. IV, 1924 (appeared 1924), iv.-421 pp., stitched RM 14.40, bound RM 16.20 
Vol. V, 1925 (appeared 1926), iv-380 pp., stitched RM 12.95, bound RM 14.75 
Vol. VI, 1926 (appeared 1927), iv-443 pp., stitched RM 15.10, bound RM 16.90 
Vol. VII, 1927 (appeared 1928), iv-447 pp., stitched RM 13.75, bound RM 15.55 
Vol. VIII, 1928 (appeared 1929) iv-447 pp., stitched RM 15.30, bound RM 17.10 
Vol. IX, 1929 (appeared 1930), iv-342 pp., stitched RM 13.70, bound RM 15.50 
Vol. X, 1930 (appeared 1932), iv-427 pp., stitched RM 18.90, bound RM 20.95 
Vol. XI, 1931 (appeared 1933), iv-453 pp., stitched RM 21. 60, bound RM 22.40 
Vol. XII, 1932 (appeared 1934), iv-480 pp., stitched RM 2.65, bound RM 24.50 
Index vol. to the first 10 vols. of the Jahrbuch (appeared 1933), iv-48 pp., 

stitched RM 4.50, bound RM 5.50. 


From the recent periodical reviews: 
3oth of the new volumes of the Jahrbuch fiir Liturgiewissenschaft again 


contain valuable matter together with expositions of interesting individual 
questions and important problems.—Theol. Quartalschrift, 1933 


The Jahrbuch is a monumental document of Catholic-theological and espe- 
cially Benedictine science, for which above all the editor is to be con- 
gratulated.—Friedrich Heiler, Hochkirche, 1934. 

Volume X surprises one anew because of its rich and varied contents and 
its keen penetration into all details.—M. Schian in the Theol. Literaturzeitung. 


VERLAG ASCHENDORFF 


Muenster in Westfalen, Germany 











No time to read? 


THE WANDERER, a modern Catholic political 
and economic review, gives you all the worthwhile 
news of the world in eight pages written in a way 
that you can understand. No headlines, no small- 
time gossip, just a brief and concise presentation of 
the developments Catholics should know. If you 


**no time to read” : WANDERER PRINTING CO. 


128 East 10th St., St. Paul. 
send the attached Enclosed herewith is twenty-five cents 
coupon for an 
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A COMPLETE LINE OF THE BEST KNOWN 
MISSALS EVER PUBLISHED 
Artistically produced, fully explained. 
THE ST. ANDREW DAILY MISSAL by Dom Gaspar Lefebvre, O. S. B., 
Latin and English, complete, up-to-date, with music, from $2.75 to $8.50. 
With Benedictine or Jesuit Proprium 20c additional. 


THE ROMAN SUNDAY MISSAL FOR AMERICA, 


with new style 


calendar to use without previous instruction. $2.00 to $4.50. 
THE CHILD’S DAILY MISSAL from $1.50 to $4.50. 
THE LITTLE MISSAL..... $1.60 | A LITTLE MASS BOOK...... $0.60 
In vestpocket form to carry in pocket or purse. 





HOW TO USE A DAILY MISSAL IN 1935 
With Special Supplement for Benedictine and Jesuit Churches. 
Sizes 334x6'4% inches. 84 pages. Strong black covers. $0.24 per copy. 
Single copy sent to any address for $0.30 in stamps. 


A complete liturgical calendar for the year 1935 of every part of each 
Daily Mass. 


Quantity discounts to Religious. 


Now Ready. 





MASS CHART NO. 1928 — BAPTISM CHART NO. 1931 


With movable figures, for instruction. 


$3.00 each set. 


Both sets ordered together, special for $5.50. 





SACRAMENTALS AND SOME 
CATHOLIC PRACTICES 
by 
Aidan Cardinal Gasquet. 0.8.B. 


The purpose of this handy book is to 
supply sound information calculated 
to make the reader truly appreciate 
the spiritual value of the Church’s 
Sacramentals as a means of fortify- 
ing the human soul throughout the 
struggles of life. 





THE LITTLE FLOWERS OF ST. 
CATHERINE OF SIENA 
Collected from old manuscripts by 
Innozenzo Taurisana, 0O.P. 
Translated from the Italian by 
CHaRgtoTTre Dease 


This fragrant collection of “floretti” 
shows us one of the greatest women 
of history as she was seen by those 
in daily contact with her. 


Finely printed on superior antique wove paper, durable cloth binding, 
f’cap octavo. Each, net $1.25. Postpaid, $1.35. 





THE E. M. LOHMANN CO. 


413-415-417 Sibley Street 


Saint Paul, Minn. 


Publishers, Importers and Manufacturers 


CHURCH GOODS 


RELIGIOUS ARTICLES VESTMENTS, ETC. 


ALTARBOYS CASSOCKS—SURPLICES 








When writing to advertisers please mention Orate Fratres 

















A Complete Daily Missal for 
$1.00 
The Church Edition 


of 
THE CATHOLIC MISSAL 


A New Large Type Missal in English for Daily Use 
By ©. J. Callan, 0. P., and J. A. McHugh, 0. P. 


THE CHURCH EDITION, which is in all respects the 
same book as the leather-bound edition, with the exception 
of the paper and binding, is sturdily bound in red cloth 
with stamping in black ink. The superior white paper is 
York Bible. 


Each book bears at the bottom of the front cover the 
statement: “Church Property. Do Not Take From Pew.” 
Further to protect this church property we assure all pastors 
that these red-bound books will not be sold to individual 
persons, but only to pastors in quantities of 50 or more. 


Zealous promoters for the Liturgical Movement can now 
introduce the missal for the use of their people at a cost 
within reason. Complete orders may be returned if not 
satisfactory. Specimen copy for examination will be cheer- 
fully forwarded on request. 


4x61, x 114 inches. 1248 pp. 5 markers 


‘THE PLAIN EDITION 
Black cloth binding. Other descriptions as above 


RETAIL $1.50 


TO REVEREND CLERGY AND RELIGIOUS 


$1.20 each 25 copies $1.05 each 
$1.1214 each 50 copies $1.00 each 


At All Catholic Book Stores 


P. J. KENEDY & SONS 


12 BARCLAY STREET NEW YORK 
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